Pallan ICHAPORIA

The Gathas in the Pahlavi tradition of late Sasanian and early Islamic periods,
exemplified by Yasna 30.3. and the Pahlavi Text of the Ahunavait> Gatha as given in the
Denkard Book 1X

The Avesta text of the famous Gatha passage on the twin spirits (Yasna 30.3) along with its
English rendering of J. Duschesne-Guillemin by Maria Henning followed by quite a different
interpretation by Humbach-Ichaporia are given in the appendix Il. Furthermore the Pahlavi
translation and the adaptation of Yasna 30.3 embedded in Denkard (Book 9.29.3-4) are also
provided with the English translations. A treatment of complete Yasna 30 can be looked into by
those interested, being the specimen of a comprehensive work under preparation to make the
complete Gatha-Pahlavi evidence accessible to the general public and to give a substantive

impulses to Gatha scholarship and the study of the history of the Zoroastrian religion.

Zarathushtra was living about 1000 BC i.e. 3000 years ago. As we conclude from the Gatha
quotations from the Young Avestan text, the exact knowledge of the Gathas was fading even
among the priestly circles in the immediate centuries after passing away of Zarathushtra
“Beispiel magem auuakanois”. In such a dark period, the understanding of the Gathas was
elucidated just a little bit as can be seen from the OP inscriptions and through non-Iranian

Classical and Armenian sources.

It was about 1500 years after the prophet, in the later Sasanian period that the Yasna was
translated into Pahlavi, the Zoroastrian variant of Middle Persian. Unlike the Pahlavi translation
of the Young Avestic text of the Yasna, that of the Gathas is most problematic. In view of both
the distance of time and the dearth of Zoroastrian scholarly tradition as compared to that of the
Brahmans, it is no wonder that the Pahlavi translator lacked knowledge of the vocabulary, the
grammar, and the difficult style of the Gathas. Thus he was unable to get along without a large
amount of unspecific presumptions, mainly based on a general view of the religious ethics
cultivated by the priests of the Sasanian period. Moreover his translation is a word for word
translation which, being hampered by the considerable difference between the word order of the

Gatha language and that of Pahlavi, often enough must be supplied by explanatory glosses which



sometimes betray deeper insight. Yet in-spite of all its shortcomings, the Pahlavi translation is

interesting in so far it mirrors the theological ideas of the priests of the Sasanian time.

In medieval times the Pahlavi translation of the Gathas was rendered into a strange artificial
Sanskrit by Neriosangh son of Dhawal. Yet neither the Pahlavi translation nor its Sanskrit version
could save the knowledge of the Gathas from further decline. The interest of both the priests and
the lay people being focused on the efficacy of the correct recitation of the Gatha text rather than
on its translation and interpretation. Thus the translations transmitted by Dastur Darab of Surat to
the famous French traveler Anquetil-Duperron in 1760/61 are even less reliable than the Pahlavi
translation. Their style rather recalls that of the Denkard adaptation, the connection of which with

the original Gathas text is very loose.

The revival of Gatha studies in the midst of the 19" century started from Neriosangh’s Sanskrit
version which was of great help for the decipherment of Pahlavi script and Pahlavi language and,
thereby, for the disclosure of the Pahlavi translation of the Gathas. Thereupon the Pahlavi
translation itself became the door to the Gatha interpretation in the heroic period of Gatha
scholarship. To a certain extent its shortcomings were compensated in the following decades by
comparison of details of Gathic vocabulary and grammar with their equivalents in the much
better known language of the Indian Rigveda (known as Vedic Sanskrit and not to be confounded
with Neriosangh’s Sanskrit). Yet many mistakes of that heroic period are petrified in the Gatha
translation by the German scholar Christian Bartholomae (1904), and they continue in multiplied
forms in the publications of authors of our present time who are not conscious of the weak
evidence on which their views are based. Modified according to their preferences by numerous
authors of the 20th century, by professionals in academic positions and hobbyists, both groups
are used to follow their own imaginations with the simple purpose of pleasing people by meeting
their expectations. For good reasons authors of both of these groups avoid scholarly discussion,
and for people interested in the Gathas the only way left out from the jungle is to accept what
pleases them most. This is, of course, the result of a vicious circle. It is necessary to emphasize
that the majority of the stanzas of the Gathas are composed by the prophet in an arcane and
cryptic style. Even during the prophet’s time they could be understood by community people in
exceptional cases only, particularly in the very few instances where the prophet addresses human

beings, be it directly or indirectly.



It must be definitely stated that any serious attempt to deciphering these enigmatic messages must
be in vain without realizing the numerous philological, religio-historical, linguistic and kterary
problems posed by these holy texts. Yet since the start of Gatha studies in the midst of the 19"
century it has become customary to enter into discussion on Gatha problems without having an

access to the involved problems.

Let us go into details:

The first line of Y30.3 (Ahunavaiti Gatha) : a! tasaiinyupouruiieyay&ma<x'f&nasruuvatem
which reads in the into French translation by Duchesne-Guillemin with just some minor
improvements of Bartholomae’s work and from French into English by Maria Henning.

“Now at the beginning the twin spirits have declared their nature” >. In our translation it reads:
“These are the two spirits [existing] in the beginning, the twins who have been heard of as the
two dreams”

Now the question arises as what is the reason for the difference in two translations.

The main points are two: 1. The noun x"f&na<and 2. The verb asruuvatem

1. Avestic x'f&na is well attested in the meaning “sleep, dream’

It must have the same meaning here but the Pahlavi translator took it as an equvivalent of the
Avestic word x'ato , Pahlavi xwad (NP xud) and has English meaning “self” However x'f&na
and x"ato have nothing in common except the two initial sounds and hence their being equal is
absolutely unacceptable from the scholarly point of view. Nevertheless it is accepted by
Duschesne-Guillemin and Maria Henning who then turn xwad ‘self’ into ‘own nature’ Unlike
Duschesne-Guillemin and Maria Henning we stick to the well attested meaning *sleep, dream’
for x'féna . Its grammatical form as found in Y30.3, it can be sing. inst. [with/by a dream] or
plural nom. [the dreams] or dual nom. [the two dreams, two kinds of dreams ] which we have

decided to accept in our translation with regard to the context in Y30.3

2. mainiius.. ... .. asruuat&m It does not mean ‘two mainyus declared’ as suggested by the
Pahlavi translator when he writes a-%ax... ... srug =it was declared by them, or they declared’ but

it means that “two have been heard of” or “the two become famous”. Internal evidence shows



that the verb asruuat&m belongs to same verbal category as similar ‘asrudum’ found in Y32.2
meaning “you have been heard of , you have become notorious” (with which the prophet abuses
daevas in order to keep them away from holy ceremony) Both asruuat&ém and asrudum refer to

the events which were transmitted in the religious tradition upto the time of the prophet.

To sum up, in the above two instances DG and MH followed Pahlavi translation which is
erroneous

The second line of 30.3:

manahica vacahica §iiao}anoi hi vahiio ak&mca

the better and evil in thought and word and deed ( Duschesne-Guillemin and Maria Henning]
the two thoughts, the two words, the two actions, the better and the evil one

(Humbach-Ichaporia)

The grammatical form: manahica vacahica 8iiao}anoi can be loc. sing. ‘in thought, in word, in
action’, as well as nom. dual ‘the two thoughts, the two words, the two actions’ . We decided for
the dual and in doing that not only in regard to dualistic context of two mainyus, but also in
consideration of the fact that an expression such as ‘the good or better in thought * is nowhere
found in Avesta but is encountered only as “good or better thought” . This dualistic solution
agrees with Pahlavi translation which does not have ‘pad meni¥n.....an » harw do’ = “in thought

....... the two” but simply ‘meni%n.....an »> harw do’ ="the two thought ... ...etc

In the Gathas the sequence ‘thought-word-action’ (or thinking-speaking-acting) is customarily
found in a poetical variation and even here it is not too much elaborated. Y30.3 is the only
Gathic occurrence where the sequence appears in its basic form and enlarged into -two spirits ,
two dreams - two thoughts - two words and - two actions, the better and the evil one. The climax
is of highly anthropological nature ascending from the dream, in which conscious makes itself
felt to the strongest manifestation of individuality, the actions of a human individual. And all the
four, the dream, thought, word and action are considered by the prophet as the functions of the
mainiiu , the one of the two spirits or cosmical powers for which a human individual has
decided.



After these philosophical considerations we must descend again into in the depth of etymology.
The attributes huda°ho and duzea°ho in the 3™ line can not mean ‘wise and foolish’ as given by
DG and MH but must mean ‘giver of good gifts’ and ‘giver of bad gifts’ or more freely
‘beneficent’” and ‘maleficent’. This is inevitable due to number of arguments but the fact that
there are numerous occurrences in which the same huda®ho is used as an attribute of the cow

which is hardly considered as ‘wise’ but rather as giver of good gifts or beneficial.

When rendering huda®ho as ‘wise’ and duzéd°ho as ‘foolish’ DG and MH relied too much on
the Pahlavi translation which erroneously connected these Avestic words with Pahlavi danag
“knowing” from danistan “to know” which in Gathic Avesta certainly would be zan and not
da°h

The English rendering of the Gathas by DG and MH is mainly based on the German translation
by Christain Bartholomae in 1904 and which has been repeated several times. As we have seen

above, it should not be as uncritically repeated again and again.

One can notice that the modern authors were mislead by the information found in the Pahlavi
translation which they did not try to evaluate appropriately, neither in the negative nor in the

positive fashion.

In this connection we must ask a question, why the Pahlavi translator did not refrain from
explanations such as given for x'apna ‘sleep, dream’ as ‘self’ and huda°ho ‘giver of good gifts’
as “wise” which are not acceptable to us. The answer to this is very simple, the Pahlavi translator
lack proper scholarship in the modern sense and he projected his theological knowledge into the
Gathas and he did it at all costs. A picture of what he might have known can be derived from
Bundahin 16 ff between Ohrmazd and Ahriman (Zehner p 313 ff) where Ohramzd is styled

harwisp-agah “all knowing” but Ahriman anagah “unknowing”

The context of the stanza Y30.3 must have given rise to theological discussion in the history of
Zoroastrian religion. In the Denkard adaptation of the twin passage we read that some Dew
confused mankind as follows: “Ohrmazd and Ahreman have been two brothers in one womb and

of these two, Ameshapand Ohramzd preferred what is evil, proclaiming the worship of the dews



to the intelligent”. This passage is deliberately confirming Ahmeshapand preferring the worship
of evil, and it is noteworthy that a similar interpretation of twiness mentioned in Y 30.3 is
described as to the nature in general by a number of Christian authors , two Armenians , two
Syrians and one Arab and was easily accessible to Zaehner, pp 419-429. This heterodox
interpretation of the word y&éma *“twin” as referring to material twiness must certainly be seen as
connection with the etymology of Phlv jomay “twin”. This Phlv jomay “twin” did not come
from Av y&ma which in Pahlavi is jam or jom but it must come from a compound word y&ma-
avya “twin egg”. The conservative interpretation of the myth is less strict. The egg is explicitely
mentioned in the famous passage of the Greek author Plutarchus “De Iside et Osride ed. George
Griffith Cambridge 1970, p 193. “ But they (Persians also relate many mythical details about
gods and following are the instances: Horomazes is born from the purest light and Areimanius
from darkness, and they are at war with one another. The former (Horomazes) cretaed six gods,
and first being gos of good will, the second god of truth, the third the god of good order, and the
other gods of wisdom and wealth and the sixth being creator of leasure in beautiful things. The
other (Aremeanius) created equal number aas rival to these... ... ... Twenty four other gods were
created and put into an egg. Those cerated from Areimanius were of equal number, and they

pierced through the egg ... and so it comes about that good and evil are mixed”

Bundahi%n 4, 9-10 says : u-%, par miyanag > en zamig suft ud andar mad

“he then peirced and entered the middle of the earth.

And furthermore Bdh 4.26: Do%akw andar miyan > zam>g anooh ku Gannag Menog zam>g suft
pad-i% andar dwarist
Doliakw is in the middle of the earth, this is where the Evil Spirit entered, having pierced the

earth

When we examine the Greek source, we find that the ‘egg’ has no real function and we may
doubt the originality of this picture painted by the Greeks but when we examine the Persian
source from Bundahi%n it is simply the earth into which Ahreman pierced a hole from below to

enter it from his underworkd abode as Zehner has lucidly explained (4.28).



There is similar allusion in one passage in a Ya%t which says that Heaven covers the earth from

all side like a bird covering an egg

To sum up, the Pahlavi translation of the Gathas and their adaptation by the Denkard give no
reliable picture of the Gathas but their study conveys a critical judgment of current views and, in
a much more positive sense, they are unique sources of the teachings of the Zoroastrian priests in
the late Sasanian and early Islamic periods. In almost each stanza of his Gatha hymns
Zarathushtra addresses Ahura Mazda along with his divine entities with the purpose of praising
and extolling him, the most initiated among the initiated ones. To please Ahura Mazda the
majority of the stanzas of his Gatha hymns are poetical technique. From this situation one of our
colleagues drew the conclusion that first of all Gatha discussion on community level should
rigorously be separated from scholarly studies. Yet we do not agree with our friend (who
unfortunately is not present here). Our real duty is to make the Pahlavi translations of the Gathas
with interpretations accessible to the community members and to investiagte the Gatha tradition,
and in particular to prepare a modern treatment of the Pahlavi version of the Gathas. In our

opinion this will give a fresh impulse to the study of the Gathas.

Appendix |

When we examine the work of Christian Bartholomae we see a strange mixture of scholarly work
and conception. Numerous cases of progress on the field of phonolgy, grammar, and vocabulary
but at the same time also many examples of helpless recourse to Spiegel and Haug which from
the present point of view are of less scholarly quality. With just some minor improvements
Bartholomae’s work has been translated into French by Duchesne-Guillemin and from French

into English by Maria Henning.

We have to make the Pahlavi translations of the Gathas with interpretations accessible all so that
they investiagte the Gatha tradition, and in particular to prepare a modern treatment of the
Pahlavi version of the Gathas. In our opinion this will give a fresh impulse to the study of the
Gathas.



Appendix 11

Yasna 30,3 Ahunavait> Gatha
a2 ta mainiiu pouruiie ya y&ma xyaf&na asruuat&m
manahica vacahica 8iiao}anoi h> vahiio ak&émca
asca huda®ho  &r&% v>8iiata noi? duzed®ho

the two dreams, the two thoughts, the two words, and also the two actions, the better and the evil
one, and between these two, the givers of good gifts (= the pious) discern rightly, but not the
givers of bad gifts (= the impious), (Humbach-Ichaporia).

Now at the beginning the twin spirits have declared their nature,
The better and the evil In thought and word and deed. And between the two
The wise ones choose well, not so the foolish, (J. Duchesne-Guillemin/Maria Henning).

Pahlavi Translation:

edon an > har do menog sohrmazd ud gannag¥ a-%an fradom an > jomay xwad srud oku-%an
winah ud kirbag xwad be guft¥ meni%n ud gowi%n ud kuni%n an > har do ke weh ud ke-z wad
zewak an > weh men>d ud guft ud kard ud ewak an wad¥ az awe'ian oy > hudanag zohrmazd¥ rast
be wiz>d ne an du%danag rgannag menog¥

These are the two spirits :Ohrmazd and the evil one¥ whose twin(ness?) was declared by them
(at) the first (creation) ui.e. their demerits and their merits were told by themselves

(implying) both (kinds of) thinking, speaking, and acting, the good and the evil (kind) zone of
them was thinking, speaking, and doing that which is good, and (the other) one (was thinking,
speaking, and doing) that which is bad¥. Of these two (spirits) the wise one :Ohrmazd¥ discerned
rightly but the stupid one sthe Evil Spirit¥ did not do so.

Denkard:

ud abar handarz > 0 mardoman pad xwastan > an gah ke dagr pad kamag abar manistan %ayed
ud o%murdan usdhammoxtan > den yazadan. ud az gowi%n > zardux'%t abar drayistan > dew o
mardoman ohrmazd ud ahreman do brad > pad ewak a%kom (40r.5) bud hend ud az awe'an
famahrspand (read *Ahreman) an > wattar do%d pad an > ka-% <a>%nasagan dewan ayazi%n>h guft
ud en ku pas-i% <guft > gospand dahed o abaxtar>gan dewan.

And about the admonition unto mankind about seeking that condition/place in which it is possible
for one to remain long at pleasure, and about reciting and teaching the Religion of the Yazads.
And about the statement of Zardux't regarding the demon chattering to mankind (thus):
"Ohrmazd and Ahreman have been two brothers in one womb, and between them *Ahreman
preferred what is evil, proclaiming the worship of the Dews to the <unsintelligent; and (said):
thereafter you should offer a sheep to the northern/planetary demons.’



Appendix Il
Ahunavaiti Gatha, The Pahlavi Text from Denkard

Sanjana Denkard Chapter 27- Book IX. Yasna 28

(1) panjem fragard yani menog abar nek>h arzan>g>h > zarduit pad fraron>h an->h

meni%n gowi%n kuni%n ud fradom>h > ohrmazd ud fradom xwe¥%h an->h niyayi%n ud meni‘%n>g
kuni%n>h > niyayi%n > yazdan hamag kirbag niya*n > yazdan pahlom>h > mard > ahlaw pad>ri%n ud
atax% hu-bari%n>h ud weh den daltarh ud ham xrad>h > dadar ud handazi%n > harw kar o-i% kam ud
dahi%n ud fraz dax%ag>h pad abzon wiz>dan ud kardan ew >ew > abzon>gan hamag bud ud xwad
haxtag>h > zardux'it o den az fradom ta abdom pad bowandag karmg>h > pad > <ew»> yazdanan
niyayi%in ekanag bud.

(2) ud en->z ku mih hae/(?heh) o garodman e(w) ahlaw zardu%t agah hae /(?heh) kuni%n Zardu't
ke-%an warz>d andar astomand axwan ud ke-z warzend ud yazdanan abar mardom kirbag tuwan
ayabag nihadan garodman.

(3) ud abar > garodman az->z ku ke andar an man ne kas pas az zayi'%n be widered ud pad frakagird
hame garodman frod o star payag ud hame>g (?ze&m>g) ul o anoh wihez>ned

ud pad hamag kar wahman o hambursag>h xwalt ud ka-% xwand<an> pad ..?... mihr

nigeri%n>h az ahlay>h budan ud pad an > rast amahraspand o ayarh ?madan/mihr ud pad
amaharaspandan ud sro%-ahlay abag>h bekidaran be% tarwen>dan ud ayarenidan amahraspandan o
zardu'’it ka pad abaron dad > eran agarenidan fraz raftan.

(4) zarduxit ray pad gowi%n > ohrmazd en-iz ku xwe' to ama heh zardu%t ud ama ed > to rad>h tis o
to dahed a% ama dad dahed ud > o zardu'%t niwe (?niweyd) > o zardu’t pad rakidan > wi%tasp ud o-%
ayarh ud an > oy xwaday>h o-% nerogh.

(5) ud frako%tar an-iz hawi%t>h ud tarsagah>h ud stayi%n > fraho%tar pad rawag kardan > den rast
widargph pad an > ohrmazd saxwan ud aweban > frakoltar o den had/haxt hamag ahlaw>h.

(6) abar stayi%n > zardu%it en-iz ku ne ama *abaron>h ne pad ?yan ne pad frax ud ne fraz
niweyeni%n>h ka-z den o kasi%n nimay>h ud ne pad kardar->z-ew spitaman ama ke amahraspand
*ham-im ud sud dahi%n>h > o0 xwastaran xwari%n ud wastarg o ama ke pad yazi%n yazdan asudag
bawed.

(7) ud abar dost pad an ud adost wirastan ud panag>h ud rasth ud fraron>h ray mardom panagrh
kardan ud anarzan>g barh > oy mard ke an > meh kar ud kirbag niyabag kardan an > kas kuned.

(8) ud en-iz ku agahiz heh an andar-iz danis>h ahlaw zardu¥%t ud pad an > man xrad frazanag>h ke
andar axwan fradom bud ud ke-z edon ta o an > abdom axwan. ahlay>h ast abad>h pahlom.
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Denkard - Sanjana Chapter 28-Book IX - Yasna 29

(1) %a%om fragard x%maibiia abar garzi%n > go%iurwan ka o dadan niwistan andar
amahraspandan hanjaman o ohrmazd az was *gandagrh/ganag>h ud anag>h an->h menogrha
didan/wenan ku-% pad tanomand>h abar rased . pad zadan ud kut%tan refidan re%n>dan ud duz>dan
ud azurdan ud dadan > an > abaron kuni%n kamag wattar pad parag o oy > dukpadix¥ay mar padi’
kardarh wad-xwahi¥%h ud du%nigeray>h ud zargugay>h ud wardag kardan > an > xe%m > stahmag
pad a-z ud are'k az an > kardag gugaystan an > tuwan tux%ag pasu%hurv salarh o an > sard > abar
handaxt-abgar gah ud oy > xwar xwahed ana-apitandar dam pad durg>ha judag kardarh > az

Wacesq.

(2) pad wizarendan ud kastan ud was ewenag padi% kardan ke%an ne be%-> ka-m an > sard
wad ud an-iz > garm abar rased afftan ne be%-> ka-m be ramen>dan atkambag ud kahi%nd afan ne
be%-> ka-m gaz ud hukar ud an-iz > pudagtom xrafstar > dawidan.

(3) ud xwahi%n> gourwan ku-m o an st> brehen>h ku-m uz-u%tan>ha be dad ku amardar
bawam ud an du%war dard ayab>m o tag>g dadan ke%an pad ayarh panag>h > man kardan pattugbh
(h)ast ka-z kay ud karb hend.

(4) ud abag rast garziin>h > go%urwan ud u-wix%ayi%n > amahraspandan pad an garzi%an

pas-iz dahi%n > dam ke-% andar meh > pahlom mardom o koxk%isn anabi%n > ebgat ka-z oh
hambastag pad re% ud be% garzi%in>h ckyon gokurwan az a-dahi%tn>h ama az-iz a-petyargeh > *kay
go%turwan meh dadestanihatar dadan.

(5) mardom pad gospand ayar>h z>wistan ud winnirdan %ayistan ray go%urwan o get>g/st>
tanomancd>h ud ayar>h > mardom dadan ud kam mardan an->h ste[ anagbh ray gospand (men>dan)
ud anakt>h paymoxtan go%urwan psd dahi’%n > zardu'it o goipandan ayarh rawagen>dan > zardu't
den mazdesn andar gehan bozagrh > gospand ud abarg>h dahi%n > weh pad bowandag ud rawagbh
den (husand>h).

(6) en-iz o go%urwan guft ku gowam o to wikobi%n wizari%n ku anag>h > az gannag menog
cerag ast ke-m ne dam fraz brehen>dan heh man ke ohrmazd hava-m ka-m anagrh > az oy carag
ne danenitan.

(7) en-iz ku-s edon kamag budan gannag menog ku ma hagriz dam fraz brehen>dan heh
ohrmazd ud ma edar ahos heh ud ma rad>h ud ma kamag > ahlay>h > pahlom abayist abay>stan > 0
kar ud kirbag.

(8) ud pusi%n > gokhurwan ku o ke az brehen>d ta%id ham ud passox awi% ku o oy > tuxlag
ud payman>g.

(9) ud xwast > go%hurwan gospandan ray ayar ud ne srayi%n dad > ohrmazd > ayarh > go'ipand mard
> ahlaw ud srayi'%n gospandan ray %ren>h andar ab ud urwar, ku xwardan dadan > gospand oy
padixhay ke-% (h)ast dahed wastar ud an-iz > gospandan dahi%n tux¥%ag ku-% wastar dahed. u-%
pasukthurv az an paydagen>d ke gopand be abzayined ud

oy-iz ke an > druwand > xe%m aner wani’%n dahed ku sto kuned.
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(10) abzayinedan > ohrmazd gospand, handarz > 0 mardoman pad payman xwari%n>h, ud [arran
puhl > oy > a-dad>ha gospand be% dad > go%urwan pad menog hamkar amaharspandan hamkar > an >
xwarled rokbn>h ud kamag doisr hucam ku *jestan ozomandar oy ke o yazdan paywazed azi%.u-%
yazdan paywazend.

(11) abar gowi%n > ohrmazd en-iz ku hand an az->h amarenidar ham ke az->h (h)ast > get>gan an >
har do axwan ray gowed ud agah ham kuni%n meni%n warz>d andar astomand axwan dew ud
mardom ud ke-z warzend ?ham ?hand-m be wizidar xwaday ud edon (h)ast ciyon man kamag
padiz ku abdom axwan wardi%n, ud harwisp ku abar (h)ast-im d>dam/?wenam pad an > man xrad
ud frazanag>h ke bud ke (h)ast ke-z hagriz bawed.

(12) ud ta¥%dan > ohrmazd mizd o get>gan pad mansarspand ke bud ested pe% raftar > sudomandan
kuekan dastwar ke abzon>g>h ud agah>h > harwisp sudomand ast ku > mansar .

(13) ud abar ud ek>h ud ahamtag>h > zardux¥t andar mardoman pad kamag > o ahlay>h ud
carag %nas>h > abar wan>dan > ebgat ud hammoxtar>h > daman. ahlay>h ast abad>h pahlom.

Denkard-Sanjana, Chapter 30-Book IX Yasna 31

(1) halitom pargard ‘ta v& uruuvata’ abar handarz > pad o%murdan > den ud agah>h > u-% o

astawan padi% *agahen>dan o *anaastawan<an> pad handazag > paydagrh dani%n >

nimudarg guftan ud kadar-iz-ew ke pad>riftan ud ke-z ne pad>riftan menidan o den xwandan sud
> az haxtan > mardom o den wel hawi‘ith-iz ud az we' hawi‘ith getg>ha abzon>g mehih ud
menogpha fray mizd>h ud rawagph > den <> ohrmazd pad-iz agdenan ahlomo[an-iz.

(2) ud en-iz ku daman > ohrmazd z>ndag>h ud abar>g-iz hamag nek>h az ohrmazd an >
ohrmazd kam-warzag padi% az ohrmazd mizd-iz pad-dahi%n rased.

(3) ud dam > ahreman az ahreman saced anag>h hamag az ahreman . ahreman ka-%
yazend wattar ud stahmagtar ud anag>h kardartar bawed.

(4) ud abar asti%n ud winnari%n > har do menog pad xwe’ st> ud xwad kardar>h ku-%an

xwel abzaran har ek pad xwe% abzar > gohrag>g pad an > tang <gadi%n>g> kar rayen>dan ud
ohrmazd aho¥% ud radih ud rast xwastug>h weh den rawag>h ahreman pad ham.amarh > daman >
ohrmazd hambad>gen.

(5) ud ohrmazd pad an hambad>g spoz>h an > rast agah>h dadar uzwan nerang-iz nar dad

ud xwani'n yazdan o aryarh ud rasi’n > yazd o ?xwandaran ayarh ud tarwen>dan ane%an be’ ud
dad ane'an abad>h/azad>h ud ahlay>hiz ud an-iz weh xwaday > ohramzd aitag ud abaz a.rastarh >
tanan emed > hamag weh dahi%anan pad xwandan yazdan o ayarh ud ras>dan ku handazi%n ku >
fraron danitn pad wahman den > weh ke ast cegam-iz hudanag>h wisp (h)astan budan bawedan.

(6) ud abar dray>n > arel dew o zardu't ud passox > zardu't pad an handarz ud ohrmazd
c&andar ham dar ckyon>h den gowed ku-% o oy guft are% dew ku adan franam.im zardu¥%t o an >
dewan hanjaman ke to ray ni%ind pad ham gah se<ab cahar roz.
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(7) purs>d.>h az oy zarduxit ku are%-im droz.tom ce&man pad an pada’n (h)ast agar a%ma
pad gowi%n yazim.

(8) u-% 0 oy guft arel% dewan droz-tom ku to padix¥ay>h bawe andar mardoman pad kamag
dahi%n>h andar axwan ckyon-it xwad abayed ud aho% bawe sp>taman.

(9) u-% az oy purs>d zarduxt ku are% > dewan droz.tom mardom ke-* a%ma *yazd hed pad-iz ku >
zahag pus pad-iz ku > pad husand>h xwast jeh ku-i% pad xwe'h > atma dalit ckyon kas az awelan
ahot.

(10) u-% an > oy ne guft was agah>h are’ > dewan droz.tom.

(11) guft.i% zardux%t ku oy ham oy du%man/du%nam ku oy xwe% ham ud c# > oy kumam ud an
dad ud an afr>gan>h obmuran > hudanag ohrmazd kamag ramen>dar.

(12) ud abar bozagrh > hamag dam pad mansar ud andcand u-% rawag>h oy zor ke pad frakagird
amargeh hen.dahi%n padi’% winnar>htan abzudan pad bowndag rawag>h mansar dam > weh
abezagrhlitan ud waxt%inidan > andar gehan weh>h ka oy > weh xwaday rased.

(13) menog>g dahi%n fradom meni%n > ohrmazd budan. ohramzd dam fradom menog>g afurgan ud
pas st> kardan. ud menog o st> gumextan ud padi’% dam rawagen>dan ud pad an > oy xrad wahman
ahlay>h andar dam mehman>hi%tan padi% harwisp dam > weh o abezag>h ud urwahmanh
zwiin>hhilktan.

(14) en-iz ku bowandag %nas>h > ti%an pad wahman andar kuni%n>h bawed.

(15) ud abar *ud-zorg mizd>h > oy ke pad go¥pandan nek>h kuned ud paristarha ud
wiyabangarha paymogden>h ud gon meni%n>h ud ahlay>h saxwan.>h ud du¥xwart kar-i% ud pad
an ahlay>h obmurdarh *?dewiha.iz anabag mizd>h > *warz>dar ahlomo[ .

(16) ud abar kar > dadar pad frazamen>dan padi’% abarom %nas>hed ka-i% gehan den tasid ud ka-i%
*hamag ud kuni%n afuridan ud ka-i% o kamagomandan kamag dad ku *jadag > st> ud menog oy
wis xwelen>dan.

(17) ke bowandag meni‘%n>h pad tan mehmanened bowandag meni%n>h hambursed

ud andar hadar>h > har do menog ke weh ud ke-iz wattar jud jud o xwe% abzar ud kar > den >
ohrmazd pad ud ahu ud meni%n wis nigeri%n>h agar>h ud carag > mardom abar wikuftan ane%an
winah abar ohrmazd hamag agah an > altkarag ud an->z > nhan>g warzend.

(18) ud wuzurg mizd>h > oy ke 0 mard > ahlaw az xwes xir daser radened ud ke-iz ku
ke (0) oy > druwand an > abaron ummed ray dasar dahed tom ayarened ne rawi%n>h.

(19) en-iz ku wattom xwaday an > dukden du%tkuni%n ke padiz parag nek>h ne kuned an >
awinah zadar ud garan padofrah>h an kas pad du%ox ke oy druwand xwaday kuned.

(20) ud handarz > oy mardoman pad kardan > abar har man dadwar ud salar azmudan > mard pad
an > meh kar gumardan abzon > gehan hamag dahi%n ka-i% xwafay hudanag.
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(21) ud %karw>dan > ganag menog o mard > rast meni%n. ra%t gowi%n, rast kuni%n ud wizurdan
ahlaw petyarag>h ahlomo[ ud res>dan > ahlomo[ mardom o ?appar>ha/azarrha fray az an
*hazened o ahlaw o an > rast rah ud aden-iz pad frazam %kastan ke sudomand mardom an > druz
spah.

(22) ud handarz > o mardoman abar pahrez > az pas>h > oy > ahlomo[ ne niyox¥%dan ud ne
?dabr.xwastan > aftan abestag ud zand ud du’breheni%n>h ud spazg>h ud anast>h ud marg>h ud
bam > ahlomo[an andar gehan.

(23) ud handarz > o den burdaran abar csrag > ahlomo[an be<naxtan affian sneh saxtan ud da%tan
ku an > padix¥ay > abeb>m rast gowi%n>h niyabagtar ud ka-% den > ohrmazd do%idan adeni’ rast
gowi%n>h ud abar>g ahlay>h kamagjud bawed.

(24) ud rased > pad *sto% pad pelita ataxh > abzon>g o ayarh ud bozagbh > ahlawan ud ‘%ewan
rawi%in>h oy ke mard > ahlaw fereftan ud be%id ud n>dan > druwandan xwe%
abayistan kard o du%ox.

(25) en-iz ku bowandag arzan>g>h > pad hordad ud amurdad oy bawed ke padix%ay>h
an-i% ast pad fraron>h *darend ke kadar-iz-ew an > xwe' menog pad edon dost abayed bud ckyon
dadar an > xwe% dam.

(26) ud en-iz ku abar gehan kadar-iz-ew edon pahlom ka har kas edon men>dan gowed kuned
ctyon-i%h axw ud dastwar ku weh xwaday oy ke6 abag nek guftarh fraron
kuni%n-iz bawed.

(27) en-iz ku ohrmazd andar st> mehman>h pad tan > oy xwaday we% ud an mehman>h padi%
paydagpg ‘abad>h ahlay>h ast pahlom’

Denkard-Sanjana, Chapter 31- Book IX Varshtmansar Nask --- Yasna 32

nahom fargard xvaetumaiti abar madan > se<lew farspig ud labakkar>h > ohrmzd ku
pad an labag awe%an *menidan ud *mizdinad ud o zur zay%an pad murjen>dan > daman rasend.

(2) awelan dewan az zofr > 0 borz labag ewaz>ha axwar>dan ek ku xwe¥h > adruzi%n ud ek-iz ku
walan>h > adruzin ek ku erman>h > adruzi%an hand guftan pad en ku an menog hem ka xwes
erman ud walan ek abag tand mihr ne druzend ama ne en-iz ku ne abzar > to *hand *uman den
dad an to ud kamag > to kunam, ud ke to dost ayar ud ke to du%tmen wizudar bawam az to
xwaham gah > andar an pahlom axw ud mizd > mizd arzan>gan.

(3) passox > ohrmazd o awe%an ku be<dudanag dwar>dan o bun > an erang tom edon a%ma
harwisp az dew hed a-t az akoman-iz tohmag kuta tohmag az anoh ku akoman ud waran-iz >
abes>hemtar ud a-z-iz > huhambar ud ?gand-lajan > kos>dar den menog > ahlomo[>h ud fraz
freb mardom st> pad huz>wi'%n>h ud amarg rawi%n>h ud meni%n awe%an fradom be band>dan.

(4) fradom ed mardoman meni%n az ti% > fraron be band>dan afian fraz gowi%n warden>dan fraz
kunXin az an > ama ayaziin ke amahraspand hem fraz xrad be ud fraz wisanend ud fraz ahlay>h.iz
pahlom an > dewan do%id menog an dro gowi%n gowed ud pad an wattar kuni%n mardom yazend
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pad zohr az a%ma was ?yazend drozandar ud abarmeni%n>hdar az an drozan>h ud abarmeni%n>h
mahist yazi%n abzayend ku wis wis o kunem.

ud awe%an az ana’ith pad zani%n zanend pad an > a%ma do%i%n ke dew hed ?ke.tan rah pad pel>h
husand>h ka peliobay ?darend zadar bawed edon pad pas.iz ast ku zaned ka.z tan pad pe%obay
darend zani’%n kuned.

(6) wattar dewed pad ambari%in>h ke tan pahrez gowed wattar pad yazi%in niyayi%n ka rased an >
ahlay>h guftar hamag ro%n>h bawed andar axwan ak%ma be abes>dan handarz > o anao¥tan abar
pahrez > az dewan ray bowandag meni%n>h pad tan mehmanen>dan.

(7) ud en.iz ku wattar atma druwanded pad an > weh zohr pad gowi%n dewan yazed pad awe'ian
zohr an > wattar winded padix%an an-iz > eran du’ox.

(8) en-iz ku awe'ian keni>g dewan ray o to agah>ha fradom gowam ka mih hend o gehan ku
fradom ka andar dwaristan hend xal%en dadestan cxyon bud.

(9) s>h sturg-zam an > man gehan bud hend amarg azarman zardu'it ka an > sshom
sturg-zam be saxt bud spitaman aden 0 an > man gayomart an > dewan dad ed fraz ~ mih pad be%
>an and zaman cand mard en gowi%n fraz gowed > axwomand ud radomand ya}a ahu wairyo.

(10) ud ka az an ed farz bud kas>g bud ku targ>h andar amadan bud u-m aden en gowi%n fraz
guft > axwomand ud radomand ud ka.m wastarim guft bud ade6n dew o tom hend.

(11) ud abar wizend > az dewan en.iz ku murnjeon>ded>h gannag menog > az man dam
du%menizan>h > sraw u-% an > man i%t ud azur payman kardan ud da%tan > arzog ast pad wahman
ku ka fraron>h dari%ned abayi%nig.

(12) ud an > vivangahan yim a-% %nayen>d mardom u-% %nayen>d gospand huda(ha)g edon pad
gowi%n zardu'it ka.% guft o mardoman ku a%ma gospand mardomed ku a%ma xwe% pad bozi%n
mardomed gost xwared apayman pad bozin gost sagr baw>¥n ast mardomed ma a-z ra[ ud ma
arekk ra[ ma be abgand pid > rod>g ud ma be abgand pid > petag ra[ pad kuki%n ko'>d ku-ta edon
nek haftan bowandag.

(13) ud en-iz ku oy-iz mard o an > man murjen>dan dad > gannag menog > druwand xwe% an mard
wan>g>h drang a-% ke.% astay>¥n>h > ahlay>h guft ud yaz>%n>h > mard > ahlaw ke.% guft oy ku awe'ian
wastar mardomed saz dadar ku be<ebzay>dan saz amburdar ku rawag be<kuned andar awe'ian
walitar mardomed saz manend pad mehman>h awe%an wastar ray manend pad ku%i%n ro%n o
ham.zanend awe%an wastar mardomed sazed pad atax% ud

wiyabanen>d pad abarig tis bud.iz a%ma ku.%an > dro gowi'n > ?arast/anast oy ham hamoyened
?ham>ned h.ed xwe'>h > druwand ?%an be > az druz zaytan meh mih ested.

(14) ud abar wizend > az dewan ke.z ku'an abar o en > man dam abarmenin be kard ud anasthiz >
mard > ahlaw aniz > cer we% nigan>h.

(15) ud ke.z ku awe'ran mardan zani%ntar hend ke nasa be kalkend pad an > den anastag andar en
geahan pad pah ud stor.
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(16) ud ke.z ku an > daxmag (per ms K) du%warh z>ndag abagen>dan mardoman ke nasa > rist pad
pah ud stor wis dahend o ku burdan awe'ian atax% be'%and ud abiz > giran-taz>%n ud awe%aniz tan >
namag > dah (10) ud awe%an ewan > cgharag hend > hazaragxog ku hazar (1000) pad ed bar be
da6d ayar dahi%intar bawend ke nasa6 druwand burdan.

(17) awe'ian ray o to gowem spitaman zardu'it ku pad an > nohom ud dahom sto zam rasend > oy >
druz hunu%ak hend ud rahadar > gannag menog ahogiz az awe%an z>wi%ndar ckyon dah /(10)
%nayidan az oy abezag kunend ku' az anastag ?tuh>g be kunend ke asro az o%muri%n ud burzi%n
be.

(18) ud ke pas>h > purrmarag wastaryoh ke padaned an > derand ud waza[ ku az
mardoman abaz dared ud oy > awinah mardom abar astradag>h abar barand ud warzend an >
du%wartkt framan.

(19) ud awe'ianiz o en > man marwizeni’n dahend o en > man den ziwi%n-oman>h

(?hend>h) goweh ku ka z>w»>stan %ayed pad rah > ama ud druwand hend ud meh>h kahend
widerrhiz ku pad peliobay>h ud pehobay>h ke ed > to den > winah kunend ud ke to gannag halag
gowi>h abezag spitaman.

(20) gannag awe'%an gowed ke ed > to den > mazdesnan o%murend awe%an zardut az to aniz >
reki%iend widi%n ed ku afrnd ud tar ed > to yaz%n ?menog/menend ud tar niyayi%n

ud tar an > har do wabar>gan>h ?menog/menend abestag ud zand ke an to man fraz guft

ke az meni%n abzon>gtom ham.

(21) ud an > oy > pahlom ahlaw yazi%n reliand niyayi%niz az zardu't > spitaman hawi%t bud an ke
be nihadan ras>h > wattar srayend pahlom kuni%n o mardoman ke an > wattar kuni%n urwahmanh
gowed .

(22) ud xwaday>h pad gramag xwahend ku padix¥%ay>h pad parag xwahend affian an > wattar andar
gow meni’%n xwahed ku sad (100) dad>gar be dahed dosad (200) dad>gar abaz stanim murnjenend
an > pahlom axwan murnjenend an > xwe% ruwan murnjenend

astomandan gehan.

(23) eg an xwaday>h be barand ke padix%ay’h hend kayak ud karb aniz du¥xwadatom

ke pad deh abar o oy > huxwadatom den man ud wis ud zand ud deh eg har do karew barand ke
an > huxwaday ud aniz ke an du¥%xwaday ud zadan>hhed an > du%xwaday ud o0 oy > huxwadatom
xwaday>h be abesparhed.

(24) eg ke andar an pad an har gramag xwahed > u¥tanomand ud aniz > uzu¥tan ke zani%n garzi%n
kamag ke an > man mard > ahlaw tars>d bax%ed asan>h ud ke awelian payed ke nigezi%n > ahlay>h
ud ke jadug ud parg ew ku'ian padofrah kunend.

(25) ud eniz ku kayak ken>gan ken xwahed ku winahgaran padofrah kunend ka paymozend o tan
gyan ku gyan abaz o tan dahend be owon ast abar pad zam>g fraz widaxt ke ne kened/?kenened
oy > ahlaw ud kened/?kenened oy > druwand fraagird andar axwan kunam man ke ohramzd ham.

(26) edoniz hagriz fradom an drust bawed gehan drust > edon>m an fraz wamar ne bawed ke az
man be nuniz amarg paydag gah ast ken ud agahiz bawend pad an > man xwaday>h ku az man be
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nuniz amarag gehan > astomand > ahlay>h. abad>h pahlom ahlay>h ast.

Denkard-Sanjana, Vol XVIII - Book IX
Chapter 32------ Yasnha 33

(1) dahom parag yasai% abar farkagird pad gowi%n > ohrmazd o zardu%t ku man an dad
frabagird kardar ahlay>h%edar sosan ke gowe mardom ku ne rased ud rased pad an xwar>h hamag
ro%n>h bawed o ahlawan.

(2) abar nigerdan ud o payman handaxtan pad dastwar kardan har kar eniz ku an azadar
kam > abar kadar-iz-ew xwel>ha erman>ha walan>ha nek>h kardar kamwarz ud dost > ohrmazd u-%
am padi% mehman ne frested.

(3) ud handarz > abar durh > az oy ke.% druz > xog hango%idarh ud targumeni%n>h padi%
stahmag xwe'an tarmen abag walanan tez druzan ud ermanan ?wizayi%n dahi%n gospandan
apahrez mustomandan anayar.

(4) ud abar puhl ke padi% rasi%n > 0 ohrmazd an > pahlom axwan rased weni‘%n>g ud
aweni%in>g 0z yazdan ya'itan.

(5) ud cef>dan > ohrmazd o zardu¥%t poryotke% ud axw ud rad ud zot > gehan e'%tat/elitad >

pad frakagird hangam zardu't > az ayzaman xub zot gah > hamag gehan ud wanwassad > snoy az
denan humatan pad hawanan>h ud sen > warazan (?wirazan) > az turan dehan/dehgan pad
atarvax¥h ud sen homastan > az senan dehan/dehgan pad frabartarh ud wi'taspa > az ?nodran pad
sro%avarz:.

(6) abar amawand>h ud perozgarh > an yazi%n bawed > padiz ander an axwan hamag
rawi%n>h > fra%agird amarg > hamdahi%n.

€niZ KU ganag menog abadom-1zZ o» pad wanman bawed.
(7) eniz k bdom-iz o% pad wahman bawed

(8) meh mizd>h > oy ke pad wiz>dar da%n>h rad>h yazdan andar nigez > yazdan bawed pad
bowandag dosth hamkar>h pad agenen o xwekarh > ayoxtar>h amahraspandan.

(9) eniz ku to awe%an hend frazand az awe%an dad fraz goweh hamdadestan>h ke hagriz
abaradom hamvh farz guft ku hamdadestan>h an > stabrtar bawed.

(10)  u-% guft ohramazd ku man hom xwaday > danag > sud xwastar > fray dadar > gehan
u-m pad an en gowi%n y& s&uui%to meni%n pad nerang yaltar bave nek xam to hammozim to haft
rasam o ayarh u-t dadim kadar-iz-ew pad>h padix¥%ay>h > edar anoh.

(11)  eniz ku ka atax% abroz>h en gowi%n fraz gow us moi ta wixzihdan/?wezdan
royi%in.

(12) abar paywastan yazdan ay dan > zardu¥t pattug>h > pad fraron>h > farz dax%ag > den
rami%n > andar har do axwan.



17

(13) eniz ku sahistan>h ganag menog ku ahalay>h abar oy stahmag amawand an zaman ka ested
akoman ke az alag >wahman ka pafs>red akoman ke wahman ne dided akoman ke an > oy
rameniderh gowed.

(14) abar xwahed > zardu%t az ohrmazd nimudan azi% karp > atax% pad menog ud
nimudan ohrmazd o zardut karp > atax% ne ne wax%id az do ayab did ohrmazd.

(15)ud sahistan > zardu¥%t an atax% ku ham gehan ta nene o asemen ud wasx%ae ud
men>dan an.i% ku nek edon man ka az atax% > abzon>g pad ham>h nene wax%ae pad an abag>h fraz
rawam andar astomandan gehan.

(16)ud guft ohramazd ku menidan.tan edon zardu%t ke.t amen>d bud ku.t ne abayist
men>dan ce men.ae ed zardu'it griftar kardan ne ‘%ayed ke didan-ae sanjan/?so%zan pad
an > cem weni'’n.

(17) ud anahogenid zardu't ed atax’ ud ahogen>d to he andar sthan/?getigahan ne to he
hamxak>h kardar pe’ az axwan fratagird kardar>h ud anoh an > man zakag pus anahogen>d andar
sthan/?getigahan sti radeni’% o oy ku.ktis dad azbay>h ramen>h oy zardu¥t.

abad>h pahlom ast ahlay>h.

Denkard-Sanjana. Book 1X , Chapter 33- Yasna 34

(1) yazadahom pargard ya %iiao }na/ ya siyaknan abar kardan > pad hamag kar ud
dadestan mezd> > namcit>g ka nog ud abar ayaz>hed andar an panj gah.

(2) eniz ku ohrmazd gehan pad danagrh pad weh>h parwared ud rasth wax%ined.

(3) ud abar dadan ohramzd atax% o ayarh > mardom paydagrh > abar mardoman tan ayarh rami%n
> az ataxh padiz ruwan ayarened > menog > atax o ke atax% ayarened ud pad>rag ruwan a-
m.amar>h/hamamar>h estad > ke ataxh ud abar be%ed ud abar danag guftar dad > ohrmazd an atax%
menog.

(4) eniz ku ka atax% abar kunend pad an > xwae% nek>h zardulit weni%n dahend>h spitaman abar
pad an > xwe's tan ta.% wang be ni%astan ka.% gowi%n handarzen>d had zahag ud pus > ohrmazd
adaen en gowi%n fraz gow an > perogar zarduit ‘a2 toi atr&m ahura’ gahan>g ta wiz>h>dan roy>n.

(5) dahed o to atax% ke az oy zah*h spitaman ku getig>ha xawastag xwaday>h > yazdan ahang o
nek kuni%n mardom ud yazdan an mard edon dost ckyon pid o zakag pus.

(6) abar wen/?new dil>ha stay>dan ahlay>h judag>h > az dewan abeguman>h > abar wen/?new ku
dadar tuwan>gtar ud padix¥ay>tar az hamag dew ud mardom.

(7) ud paydagph > az was st>(get>g) niyox¥>g tis abar bawed ta tan > pasen ku ke xwahed ku.%
afrgan>h > andar mardoman abardar bawed stayn yazi%in yazdan kardan.

(8) en.iz ku rad>h.> 0 yazdan pad fraron kuni%n>h bawed pad fraron kun*n>h pad fraron meni%n>h
%ayed madan.
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(9) ud eniz ku rawed an > man wahman niger>d axw > astomand meni‘%n az weh.gowi%n>h ud
kuni%n an > 0 man abar abaz niweyenid ta ho se<ar andar hemen>m to rad spitaman ke.z o to
arad.

(10) ud ko%idan > dewan o anaftan > hamag nek>h az mardoman ne dad ayaftan an e%an tuwan o
an nekih > mardom pad tan > pasen bawed ku az har anag>h > dew o mardom handaz end anagrh.>
an [arrantar ka%n az rah > yazdan nihalend ud druwand> afftan saxtar pad ahlomo[an abar>g dahi%n
stayidaran > ahlay>h pad ahlay>h stayidarh ka.z aber koy stayend.

(11) abar raftan > armad ud tarogmad hame andar dam ?we%adan > armad mardom ahlay>h ud
tarogmad o druzi®%n nek>hedan > an > wattar tarogmad ud durh > ahlay>h az an > wattar cikyon
gospand sezdag az mardom

(12)en.iz ku pad bawandag menxin>h zan>hed ganag menog pad an > starotomand kosi%n
ctyon ozomand an > ?nihadahi%n zaned abezag zardu%t dad > ohrmazd hordad amurdad zor >
pattug>h o frazdah>n ud minnar¥n > daman.

(13) abar jud.dew>h > ohrmazd ud handazi%n > mardom kuni%n o meh dadestan>h ast we¥
sud>h > hammis dahi%n > weh ud andar waromand>h-> yazi'n yazdan kardan.

(14)abar ku mardom o den > weh weh kamag>h bowandag meni%n menog rasened affan
menog>g urwahm az yojdahrendan > xwe' pad fraron ka%m kuni%n bawed.

(15)abar mizd kamag>h > kadar-iz-ew ud was sud > az mizd > kamag>h mardom xwes>his
tan > mizd pad kar > yazdan padiz an > atma xwasday>h pad/?pid frakagird pad kamag axwan
dadim man ke ohrmazd ham. abad>h ast ahlay>h pahlom.

Appendix IV

The Heritage of Zarathushtra)
M (stroken out): delete.
xXXXXxxxx>(pointed brackets): restoration of lost text by the editor.

IXXXXXXXX¥ (Square brackets): complements inserted into the text by the Sassanian redactors of the Avesta;
complements inserted into the Pahlavi text by the Pahlavi translator, or glosses added to it by him

(xxxxxxxx round brackets): complements added by the editor
* (asterisk): corrected form

f (crux): corrupt form

30,1 A?tavaxhiia i%€3to ya mazda}a hiia2c>2 v>dule
staotaca ahurai  yesniiaca va°h&0% mana®ho
hum@zdra a$a.yeca ya raoc&b> dar&sata uruuaza
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O approaching ones, | shall now proclaim (praises) worthy of being noted even by Him who

(already) knows them,(I shall proclaim) praises for the Ahura and wor ships of good thought

O attentive ones, and for truth (I shall proclaim) the joy which is visible through the lights.

thought worthy of being noted even by Him who (already) knows them, O attentive ones, and

for truth (1 shall proclaim) the joy which is visible through the lights.a

30.1-Phl  edon an > har do gowi%n xwahi%n > ohrmazddad vabestag ud zand¥ ke-z agah =ku danag
a-% erbedestan kuni%n¥ ke stayi%n > ohrmazd ud yazi%n > wahman su-% paydag an > abestag ud zand
ke humen>dar pad ahlay>h an-iz oke tis > fraron mened a-% kirbag yazi%n > meh bawed¥ ke-%an
andar ro%n>h pad weni%n urwaxmansh tku-%an ka menog yazi%n wenend a-%an rami%n bawed¥

(1) (Itis my) wish to recite the two (texts) that are given by Ohrmazd a(i.e.) Avesta and
Commentary¥. Whosoever is aware (of them) zi.e. (whosoever is) wise should perform
Ervadestan¥, the person he who (is knowing) the praise of Ohrmazd and the worship of Wahman
sevidently that which (is) Avesta and Commentary¥; (to) that person who (is) well-intentioned in
accordance with truth and swho thinks what is honest, to that person his worship results in greater
merit¥, persons for whom joy is visible in the light zi.e. when they see/realize the spirit of the
worship then joy will arise for them ¥

30.1-Dk (1) az ayazomand>h ud niyayi%nomand>h > den ud mansr menog ud en-iz ku menog >
ayazi%n > oy > humen>dar > agah > danag mard tez abar gumexted o an > xwar%ed ro%n>h ud o kamag
hanjam>h ud <0> urwahm amahrspandan paywand>h.

(1) About the Religion as being worthy of worship and homage, and (about) the spirit of the
Manthra; and that the spirit of worship of the person who is well-intentioned, aware (of it), and
wise is quickly imbued by the radiance of the sun, and by the fulfilment of his wishes, and by the
joy of being close to the AmeshaSpentas

30,2 sraota g&ub.ai% vahilita auuaenata suca mana®ha
auuar&na v>ci}ahiia  nar&m nar&m xjaxiiai tanuiie
para maz& ya°ho ahmai né& sazdiiai baod&3to pait>

Hear the best (words) with your ears, through the radiance (of the fire) contemplate with your

30.2-Phl go%osrud wax%eni%n>h sku-% erbedestan kuni%n¥ ke-% e? wenabdag an > ro%n pad
meni%n aku an > erbedestan ro%n oy? tar>g¥kamag a%ma be wiz>ni%n ke mard zan hem o an > xwe
tan zku-man tis > fraron az an > abaron be wiz>ni%n u-man an > fraron oh kuni%n¥  ku be pad an >
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meh kar opad passaxt > pad tan > pasen¥ o an > hammoxti%n > a%tma nigezend pada’n zku-man tis >
fraron hammoxtan ray pada%n kunend¥

(2) Religious studies should be intensified si.e. that person should perform Ervadestan¥ in whose
thought the light is visible zi.e. the light of Ervadestan (is visible) in? the dark¥.Our desire (is
focused) on discernment, be we man or woman, for our own sake i.e. we wish to discern what is
honest from what is dishonest, and we wish to do what is honest ¥,so that, at the great work o(i.e.)
at the realization of the final embodiment¥ (the divinities) might reveal the reward for our studies
ui.e. they (should) fix something honest as reward for our studies¥.

30.2-Dk (2) abar wizen > mardoman kam ud rah > o mizd pad wizenkar>h ras>dan.
(2) About the discernment of the desire by? mankind, and about the way to reach the reward by
carrying out (such) discernment.

30,3 a2 ta mainiiu pouruiie ya y&ma xpaf&na asruuat&m
manahica vacahica 8§iiao}anoi h> vahiio ak&émca
asca huda®ho &r&k w8iiata noi? duzgd°ho

30.3-Phl edon an > har do menog tohrmazd ud gannag¥ a-%an fradom an > jomay xwad srud zku-
%an winah ud kirbag xwad be guft¥ meni%n ud gowi%n ud kuni%n an > har do ke weh ud ke-z wad
zewak an > weh men>d ud guft ud kard ud ewak an wad¥ az awe'ian oy > hudanag sohrmazd¥ rast
be wiz>d ne an dulidanag egannag menog¥

(3) Th ese are the two spirits ®Ohrmazd and the evil one¥ whose twin(ness?) was made knowm by
themselves (at) the first (creation), (implying) both (kinds of) thinking, speaking, and acting, the
good and the evil (kind) zone of them was thinking, speaking, and doing that which is good, and
(the other) one (was thinking, speaking, and doing) that which is bad¥. Of these two the wise one
aOhrmazd¥ discerned rightly but the stupid one athe Evil Spirit¥ did not so.

30.3-Dk (3) ud abar handarz > 0 mardoman pad xwastan > an gah ke dagr pad kamag abar
manistan %ayed ud obmurdan us hammoxtan > den yazadan.

(3) And about the admonition unto mankind about seeking that condition/place in which it is
possible for one to remain long at pleasure, and about reciting and teaching the Religion of the
Yazads.

30,4 a2ca hiia2 ta h&m mainiiu jasaet&m paouruu>m dazde
gaemca ajilaibmca hiiatca a®ha? ap&mé&m a°hu'
acilito dréguuat@m a2 a$aune vahil%t&m mano
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(existence), (with) vitality and lack of vitality, and how his existence will be at the end. (The

existence) of the deceitful will be very bad, but best thought will be (in store) for the truthful one.

30.4-Phl edon-iz an > har do menog o ham mad hend o an > oy fradom dahi%n zku har do menog
0 gayomard mad hend¥ e-iz pad z>ndag>h sohrmazd pad ed kar ku ta-% z>ndag darand¥ ud ke-z pad
az>ndag>h rgannag menog pad ed kar ku-% ozanand¥ wattom>h > druwandan zahreman ud
druwandan ray abes>hi%n>h be d>d¥ ud edon an > ahlaw pahlom meni%n>h @ ochrmazd emed >
hameg>ha¥

And thus these two spirits met (to fight) for the first creation/creature ui.e. the two spirits went to
Gayomard¥,(the one) who (fought) for (Gayomard’s) life :Ohrmazd with the purpose that they
should keep him alive¥, and (the other one) who (fought) for the loss of his life othe evil spirit
with the purpose that they should kill him¥.Worst (will be the life) of the deceitful athe
destruction of Ahreman and the deceitful i seen (= meant with) here¥, but the best thought cof
Ohrmazd is an eternal hope¥ of the truthful one.

30.4-Dk (4) ud az gowi%n > zarduxlit abar drayistan > are% dew o mardoman ohrmazd ud ahreman
do brad > pad ewak a%tkom (40r.5) bud hend ud az awe%an famahrspand (read *Ahreman) an >
wattar do'%d pad an > ka-% <a%nasagan dewan ayazi%n>h guft ud en ku pas-i% <guft > gospand dahed
0 abaxtar>gan dewan.

(4) And about the statement of Zardux't regarding the demon Aresh chattering to mankind
(thus): "Ohrmazd and Ahreman having been two brothers in one womb, and of them *Ahreman
preferred what is evil when proclaiming the worship of the Dews to the <unsintelligent; and that
Aresh (said): thereafter you shoud offer a sheep to the northern/planetary demons.™

30,5 aiia mainiuud varata y& dr&guué aci%ta vé&réziio
a$&m mainiiu’ sp&nifito  y& xraozei%t&3g as&no vaste
yaeca x%nao%&n ahur&m hai}iiai% iiao }anai% fraor& mazd@m

Of these two spirits the deceitful one chooses to do the worst things,
but the most holy spirit, clothed in the hardest stones, (chooses) truth,

and (so do those) who, with true actions, devotedly gratify Ahura Mazda

30.5-PhIT az dowan menogan a-% do%d ke druwand an > wattar warzi%n sahreman an > wattar
warziin kamag bud¥ahlay>h menog abzon>g sohrmazd ahlay>h do¥>d¥ ka-iz-i% an > saxt sa(n)g
nihuft sasman-iz pad ed kar peramon > gehan be kard ku ta ahlay>h rawag bawad¥

ke-z inayened ohrmazd ou-% kamag an > ohrmazd¥ ud pad an > altkarag kuni%n o ohrmazd tku
pad an < oy> kamag kuni%n <o> ohrmazd %ayed madan¥

(5) That one of these two spirits who is deceitful preferred the worse action stAhreman was
desirous of the worse action¥, the bountiful spirit preferred truth sOhrmazd decided for truth¥ who
is clothed in hard stone =and the heaven is arranged around the earth to keep truth in progress¥
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and (so does he) who gratifies/pleases Ohrmazd tand whose desire is that of Ohrmazd¥; and by
making it evident for Ohrmazd vi.e. one is allowed to go to Ohrmazd by carrying out (his) desire¥.

30.5-Dk (5) ud abar druzand>h > are% ud jud-bun>h > ro%n ud tom ud weh>h > an ro%in get>g pad
wizen ud warlt ud wad>h > an > tom.

(5) And about the deceitfulness of the demon Are’ and the separate origin of light and darkness,
and the goodness of the world of light, and the evilness of the (world) of darkness, in respect to
discernment and action.

(6) *dawdan > gannag menog ku an > wattar meni%n man hast spenag menog an > an > wattar
gowi%n an > wattar kuni%n; an > tom>gtar hast watarg > was stabr > du‘ixerdar ku and-cand we%
%awend tar>gtar; du%mat ud du’huxt ud dubhuwarkt man hast xwari%n. ud an > awe%an do%em ke
andar an hast pad du%mat ud du%huxt ud du%huwarlt.

(6) (And about) the growling of the Evil Spirit (Ahreman): "I am he whose thoughts are evil, O
Holy Spirit, I am he whose words are evil, | am he whose deeds are evil; (my) garb is of utter
darkness, which is very thick and frigh(8) u-% o oy guft are’ dewan droz-tom ku to padix¥ay>h
bawe andar mardoman pad kamag

dahi%n>h andar axwan ckyon-it xwad abayed ud aho% bawe sp>taman.

tfully gloomy, such that the more it extendsthe darker (it grows); my nourishment consists in bad
thoughts, in bad words, and in bad deeds; and | prefer those who subsist in that (state) through
bad thoughts, and bad words, and bad deeds."

(7) ud guftan > ohrmazd ku an > weh meni%n man hast gannag menog ud an > weh gowi%n ud an
> weh kuni%n; asman man hast wastarg ke fradom fraz brehen>d an > gehan st> ke pad an sag abar
harwisp sag be/be dad ested ku-% hamag gohr andar pes>d ested; had ud humat ud huxt ud huwarft
man hast xwari%n ud an awe%an du%m?? ke andar an hast pad pad humat ud huxt ud huwartt.

(7) And (about) the speaking of Ohrmazd: "I am he whose thoughts are good, O Evil Spirit! and |
am he whose words are good, and | am he whose deeds are good; my garb consists of the
firmament which was first created from that worldly substance, which had been produced from
the stone-substance; that is, it is adorned with all kinds of precious stones; good thoughts, good
words and good deeds are my nourishment, and | prefer those who subsist in that state through
good thoughts, and good words and good deeds."

30,6 aiia noi2 &r&h w8iiata  daeuuacina hiia2 > a d&baoma
p&ré&s<amné&3g upa.jasa® hiia? véré&nata acilit&ém mano
a2 aeh&mé&m h&3duuar&3ta ya b@naii&n ahum maré&tano

comes over them when they take counsel with each other, so that they choose the worst thought.

In that way they all run to meet wrath, by which the mortals sicken existence

30.6-Phl  aweltan ne rast wiz>nend ke dewan hend cegam-iz sku dewan tis > fraron ne kunend¥
ud ke-z awelhan freft sawelan ke dewan freft estend rast a-z ne kunend¥ o pursi%n abar mad hend
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uku-%an abag dewan hamburs>d bawed¥ ke-%an do¥%>d an > wattar pad meni%n edon abag xe%m o
ham dwar>d hend u-%an wemar>n>d axwan > mardoman tku abag xe%m mardoman ahugenend¥

(6) Between them the Dews do not at all rightly discern zi.e. the Dews do not do what is honest¥
and (so those do not do) who are deceived by them a(i.e.) those who have been deceived by the
Dews, do not what is right¥. (Those people) who preferred the worse thinking came up (to them)
to put questions (to them) zi.e. counsel with the Dews is taken by them ¥.Thus (the Dews) ran to
meet Wrath and they sickened the existence of men ui.e. together with Wrath they defile
mankind¥.

30.6-Dk (8) ud en-iz ku ne-%an rast be wiz>d dudanag dew<an> ud ne hagriz rast be wiz>nend
ke(-%an) kamag an > akoman.

(8) And (about) this, that they did not rightly discern the stupid Dews; and they do not rightly
discern those whose desire is that of Akoman (= Evil Spirit).

(9) ud abar wimaren>dan > dewan an > mardoman axw pad freftan-iz > mardom o mardom az
dewan frebi%n ud madan > mardom pad an axw o axw>h dultrawi%n>h.

(9) And about the Dews causing sickness to the existence of men, through men deceiving men
owing to deception by the Dews; and (about) mankind arriving at the state leading to evil
progress in that worldly condition.

30,7 ahmaica x%a}ra jasa2 mana®ha vohu a$aca
a2 k&hrp&m utaiiuiti%y dada2 armaiti% @nma
ae@m toi a a°ha? ya}a aiia®ha adanai% pouruiio

But to this (truthful person) He comes with power, good thought, and truth;

stability (grants) bodily form, and right-mindedness grants breath,

30.7-Phl o oy %ahrewar rased wahman ud a%awahi%t cku oy > gahan>g a-% newak>h pad-i% kardan
abar oh rasend¥u-% edon kirb tux%i%n dahed spandarmad pad astow>h oku ta-% dahed sto ne bawed¥
awe'an > to an hast tku o oy kas (*a-%?) edon rasend¥ ke edon ayi'%n ciyon dahi%n > fradom aku-%
kamag ud kuni%n an > gayomard¥

(7) To him comes Sahrewar, and (so do) Wahman and A%awahiit ti.e. that person who participates
in the Gatha recitation, (to that person) they come to bestow favour on him¥ and Spandarmad
grants effort to his body to keep off distress from it zi.e. there is no distress when she grants it¥.
That one belongs to those of you zi.e. thus they reach him¥ who proceeds in the same way as the
first creation/creature ui.e. whose desire and acting is the same as that of Gayomard¥.

30.7-Dk (10)ud rasen>d ohrmazd o daman bozag>h xwaday>h ud den #d danagh; ud abaz
paymehistan? > pad-i‘ican> re% ud be’ o dewan ud xwaday>h abaz o ohrmazd; ud mizd wahman ud
abayist > yazadan darend aaread: ud abayist mizd > wahman ud yazadan darend &

ud padix¥ay>h pad frazam mardom abar dew<an> ud weh abar wattar ud ahlaw abar druwand. ud
abar ciyon>h > awe'an > > frakkard kardar.

(10) And (about) power and the wisdom of the Religion sent by Ohrmazd to the creatures for
their salvation; and (about) the Dews being paid back their harm and hostility and the sovereignty
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being (given) back to Ohrmazd, and it is fitting that (the truthful) hold the reward of Wahman
and the (other) Yazatas; and (about) the final control of mankind over the Dews, and of the good
over the evil, and of the righteous over the deceitful; and about the nature of those who would
bring about the Renovation.

30,8 a2cayada aeh@m kaena jamait> aena®h@m
a2 mazda taibiio x%a}r&m vohu mana®ha voi.v>dait>
aeibiio saste ahura yoi a$ai dad&n zastaiio druj&m

And so, when the (day of) payment for the crimes of those (deceitful) comes,
(then) the power will be committed to you with good thought, O Ahura,
to command those who will deliver deceit into the hands of truth.

30.8-PhIT edon-iz > pad an dahi%n opad tan pasen¥ o awe%an ken>gan swinahgaran¥ rased ken oku-
%an padifrah kunend¥edon ohrmazd ke o to xwaday>h a-% wahman be dahed @mizd¥

pad awe%an hamoxti%n ohrmazd zpad den > ohrmazd¥ ka o oy ke ahlay>h? eku pad ti% > fraron
hammoxt ested¥ a-% 0-dast dah>hed druz sdruz > ahromog>h¥

(8) At that creation a(i.e.) at the (day of) the final embodiment¥ revenge/malice will reach those
malicious gsinners¥ zi.e. punishment will be executed over them¥. O Ohrmazd, Wahman grants
reward to the person who (commits) power to You.When through these the teaching of Ohrmazd
a(i.e. the teaching) about the Religion of Ohrmazd¥ (has reached) the person who (has chosen)
Truth zi.e. he has been taught that which is honest¥ then deceit zdeceit of heresy¥ will be
delivered into his hands.

30.8-Dk (not given by Sanjana)

30,9 a%catoi vaem xiiama yoi >m f&ra%e&m ké&ré&naon ahum
mazdasca ahurd®ho a.moiiastra barana a$aca
hiiaz ha}ra mand bauuaz ya}ra cisti%t a°haz mae}a

Thus may we be those who make existence brilliant (= those who renovate existence),

30.9-PhIT edon-iz ama ke to hem oku to xwe' hem a-man¥ en fra%gird kuni%n andar axwan
ohrmazd-iz an > hamag hanjaman>g>h bari%n > atawahi%tiz tku-%an hame'ag hanjaman abar tan >
pasen kuni%in¥ ke asar (read *hasr) meni%n bawed zku meni‘%n pad dastwar>h > axw dared¥ a-% anoh
frazanagrh hast tku frazam > tis pad fraron>h be daned¥ andar mehan (read *mayan?).

We who are Yours vi.e. we are Your own ¥, we wish to being about this Renovation among the
existences (= in the world), O Ohrmazd, an all(-time) conference should be arranged (by You)
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and Alawahi't ti.e a permanent conference (dealing) with the final embodiment should be held
by them¥ A person who is of hasr thought zi.e. he keeps his thinking in accordance with the
aurhority of the lord¥, (such a person is endowed with) foreknowledge of the beyond zi.e. owing
to his honesty he knows the end of (all) things ¥in ..... .

30.9-Dk (11) ud en-iz ku <pad> paydag>h awekan hend spitaman zarduxlit ke fraltkard kunend
andar axwan draxt awe%an hend ud zenawand pad xwahi%n>h > ahlay>h; ud sazug? wang awe%an
hend ud abar pad meni%n ahlay>h ahlayenend tis > fraron.

(11) And (about) this (statement of Ohrmazd): “Those (saviors) are manifest, O Spitaman
Zardux¥t, who bring about the Renovation among the existences (= in te world); they are
(steadfast like) trees, armed with the desire for truth, and of penetrating? voice; and through
thinking of truth they strive for truth (to obtain) a honest (reward).”

(12) ke o awe'ian abar an > stud gowi%n srud ested sku pad gasan guft ested¥ ku edon abag (read

*ama) ke > to hem oku to xwe' hem¥ haman en frakgird kuni’%n andar axwan.

(12) The person who has been made known to them in/by the Stot Yalt zi.e. (the personm) who
has been mentioned in the (following) Gatha passage¥: “Thus we are those who belong to You

ui.e. we are Your own¥, and we will bring about the Renovation among the existences (= in the
world).”

(13) ud abar hame%ag hanjaman>h > amahraspand abar kardan > tan > pasen.
(13) and about the permanent conference of the Amelaspands about the bringing about of the
final embodimemt.

30,10 ada 2> auua drujo rauuo.¥bauuait> sk&=3do spaiia}rahiia
a2 asifita yaoja3te a hutitoi% va®h&u% mana®ho
mazda a$axiiaca yoi zaz&3t> va®hau srauuah>

For then destruction will come down over deceit through its elimination;
the swiftest steeds will be yoked (for the race) to the good dwelling of good thought,

Mazda, and truth, and they will win good fame.

30.10-Phl edon pad an dahi%n spad tan > pasen¥ oy > druz = gannag menog¥ pad frod banni%n>h
uka-% tis be 0 wizarh estad¥ skenn>hed spah edon tez ayozend =0 mizd stad¥ an > pad humani%n>h
> wahman oka pad fraron>h manist estend¥ o ohrmazd ud a%awahi%t rayozend¥ ke g>rend an > weh
nam>g>h oku an kas %awed o mizd stad ke husraw bawed¥

At that creation a(i.e.) at the final embodiment¥ the army of the Druj vof the Evil Spirit¥ will be
tied down and smashed swhen its cause is up for decision¥; (those persons) will swiftly
join/reach uthe reward deservedy; a(those persons) will join¥ Ohrmazd and A%awahi't, (those
truthful) who acquire good reputation ti.e. anybody who has good fame will attain the reward
deservedy.

30.10-Dk (14) ud en-iz ku be waxlen>dar > rozan an > druz %kennend spah ud paymozend an > %ed
ro%in>h. ud an-iz > newak tan warzi%n ke awe%an hend asron ud arte%tar id wastriyo% ud mard >



26

xwaday (read *hutux®) ke-%an abag hast a%i%wang ud menog > rad>h; ud awe%an pad humeni‘n>h ud
rami%n menend, ud pad rami%n o xwe’ dahend gehan pad an > ohrmazd salarrh ud akawahi¥t-iz ka
ohrmazd ud den pad xwaday darend.

(14) And about this, that, (like the rays of the rosy dawn) which make wax the days, (the saviors)
will smash the army of Deceit, and that they will put on the bright light (of the Sun); and (about)
the bodily perfection of those (classes) which are the priests, the warriors, the hubandmen, and
the artisans, in whose company would be Ab%i%wang and the spirit of liberality; and by good
thinking they think of peacefulness, and they provide peace for their own possessions by
(committing them) to the leadership the leadership of Ohrmazd and of Alawahi%t, regarding
Ohrmazd and the Religion as ruling authorities.

30,11 hiia? ta uruuata saa}a ya mazda dada? mas$iia°ho
xiptica &n&it>  hiia2ca dar&gé&m dré&guuo.débiio ra%o
sauuaca afauuabiio a2 aip> tai% a°hait> u%ta

O you mortals, when you observe the rules that Mazda has established implying.prosperity

and non-prosperity, and (when you consider) the long-lasting harm which is (in store) for the

30.11-PhIT an> har do wabargan>h hammoxti%n > ohrmazd dad o mardoman

ke-z x>n ud axw>n ma-z hammoxti%n an tis ku ta-m pad passaxt dazi%n ne bawad¥ ke-z dagr ret
az an passaxt¥ sud-iz ahlawan oku ciyon abayed kardan¥ edon pas awelan hast newak>h zka an
sud bowandag be mad¥

(11) One must learn the two (texts) of (our) belief (= Avesta and Commentary) which Ohrmazd
gave to mankind, and which are xw>n and axw>n sand one must learn that thing, viz. that I will
not be burned at the realisation (of the final embodiment)¥, and (one must learn about) the long-
lasting harm which swill result from that (embodiment)¥ and (one must learn about) the benefit
for the truthful si.e. about the way in which one has to act¥; thus (people) will enjoy pleasant
conditions swhen that complete benefit has arriveds.

30.11-Dk (15) ud en-iz ku-%? ke <hu>meni%n pad dastwar > axw dared hame¥%ag an > fraron mened
ud a-% frazanagbh abzayed.

(15) And (about) this, that the foreknowledge of a person increases who considers good-thinking
as the authority of the existences (= of the world), always thinking what is honest.

(16) ud abar handarz > 0 mardoman pad se tis ke pad-i% bawed fra%gird ud daman nek rawi%n>h
den > rast xwastan az winahi%n > daman pahrextan pad nek>h > mardoman tux¥dan.

(16) And about the advice to mankind in respect of three things owing to which the Renovation
will arise and the good progress of the creatures, viz.: - The longing for the true Religion, the
abstaining from the destruction of the creatures, (and) the striving for the well-being of mankind.
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