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Pallan ICHAPORIA 
 
The Gâthâs in the Pahlavi tradition of late Sasanian and early Islamic periods, 
exemplified  by Yasna 30.3. and the Pahlavi Text of the Ahunavait> Gâtha ̂as given in the 
Dênkard Book IX  
 
 
 

The Avesta text of the famous Gâthâ passage on the twin spirits (Yasna 30.3) along with its 

English rendering of J. Duschesne-Guillemin by Maria Henning followed by quite a different 

interpretation by Humbach-Ichaporia are given in the appendix II. Furthermore the Pahlavi 

translation and the adaptation of Yasna 30.3 embedded in De^nkard (Book 9.29.3-4) are also 

provided with the English translations. A treatment of complete Yasna 30 can be looked into by 

those interested, being the specimen of a comprehensive work under preparation to make the 

complete Gâthâ-Pahlavi evidence accessible to the general public and to give a substantive 

impulses to Gâthâ scholarship and the study of the history of the Zoroastrian religion. 

 

Zarathushtra was living about 1000 BC i.e. 3000 years ago. As we conclude from the Gâthâ 

quotations from the Young Avestan text, the exact knowledge of the Ga^tha^s was fading even 

among the priestly circles in the immediate centuries after passing away of Zarathushtra  

“Beispiel magem auuakanois”.  In such a dark period, the understanding of the Ga^tha^s was 

elucidated just a little bit as can be seen from the OP inscriptions and through non-Iranian 

Classical and Armenian sources. 

 

It was about 1500 years after the prophet, in the later Sasanian period that the Yasna was 

translated into Pahlavi, the Zoroastrian variant of Middle Persian.  Unlike the Pahlavi translation 

of the Young Avestic text of the Yasna, that of the Gâthâs is most problematic. In view of both 

the distance of time and the dearth  of  Zoroastrian scholarly tradition as compared to that of the 

Brahmans,  it is no wonder that the Pahlavi translator lacked knowledge of the vocabulary, the 

grammar, and the difficult style of the Ga^tha^s. Thus he was unable to get along without a large 

amount of unspecific presumptions, mainly based on a general view of the religious ethics 

cultivated by the priests of the Sasanian period. Moreover his translation is a word for word 

translation which, being hampered by the considerable difference between the word order of the 

Gatha language and that of Pahlavi, often enough must be supplied by explanatory glosses which 
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sometimes betray deeper insight. Yet in-spite of all its shortcomings, the Pahlavi translation is 

interesting in so far it mirrors the theological ideas of the priests of the Sasanian time.    

 

In medieval times the Pahlavi translation of the Gâthâs was rendered into a strange artificial 

Sanskrit by Neriosangh son of Dhawal. Yet neither the Pahlavi translation nor its Sanskrit version 

could save the knowledge of the Gâthâs from further decline. The interest of both the priests and 

the lay people being focused on the efficacy of the correct recitation of the Ga^tha^ text rather than 

on its translation and interpretation. Thus the translations transmitted by Dastur Darab of Surat to 

the famous French traveler Anquetil-Duperron in 1760/61 are even less reliable than the Pahlavi 

translation. Their style rather recalls that of the De^nkard adaptation, the connection of which with 

the original Gathas text is very loose.  

 

The revival of Ga^tha^ studies in the midst of the 19th century started from Neriosangh’s Sanskrit 

version which was of great help for the decipherment of Pahlavi script and Pahlavi language and, 

thereby, for the disclosure of the Pahlavi translation of the Ga^tha^s. Thereupon the Pahlavi 

translation itself became the door to the Gâthâ interpretation in the heroic period of Gâthâ 

scholarship. To a certain extent its shortcomings were compensated in the following decades by 

comparison of details of Gâthic vocabulary and grammar with their equivalents in the much 

better known language of the Indian Rigveda (known as Vedic Sanskrit and not to be confounded 

with Neriosangh’s Sanskrit). Yet many mistakes of that heroic period are petrified in the Ga^tha^ 

translation by the German scholar Christian Bartholomae (1904), and they continue in multiplied 

forms in the publications of authors of our present time who are not conscious of the weak 

evidence on which their views are based. Modified according to their preferences by numerous 

authors of the 20th century, by professionals in academic positions and hobbyists, both groups  

are used to follow their own imaginations with the simple purpose of pleasing people by meeting 

their expectations. For good reasons authors of both of these groups avoid scholarly discussion, 

and for people interested in the Gâthâs the only way left out from the jungle is to accept what 

pleases them most. This is, of course, the result of a vicious circle. It is necessary to emphasize 

that the majority of the stanzas of the Gâthâs are composed by the prophet in an arcane and 

cryptic style. Even during the prophet’s time they could be understood by community people in 

exceptional cases only, particularly in the very few instances where the prophet addresses human 

beings, be it directly or indirectly.  
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It must be definitely stated that any serious attempt to deciphering these enigmatic messages must 

be in vain without realizing the numerous philological, religio-historical, linguistic and literary 

problems posed by these holy texts. Yet since the start of Ga^tha^ studies in the midst of the 19th 

century it has become customary to enter into discussion on Ga^tha^ problems without having an 

access to the involved problems. 

 

Let us go into details:  

The first line of Y30.3 (Ahunavaiti Gâthâ) : a! ta< maiinyu< pouruiie< ya< y&<ma<  xvf&na< asruu<va<tem 

which reads in the into French translation by Duchesne-Guillemin with just some minor 

improvements of Bartholomae’s work and from French into English by Maria Henning.  

 “Now at the beginning the twin spirits have declared their nature” >. In our translation it reads: 

“These are the two spirits [existing] in the beginning, the twins who have been heard of as the 

two dreams” 

 

Now the question arises as what is the reason for the difference in two translations. 

The main points are two: 1. The noun xvf&na<  and 2. The verb  asruu<va<tem 

 

1. Avestic xvf&na is well attested in the meaning  ‘sleep, dream’ 

It must have the same meaning here but the Pahlavi translator took it as an equvivalent of the 

Avestic word xvato ,  Pahlavi xwad  (NP xud) and has English meaning “self”  However xvf&na 

and xvato  have nothing in common except the two initial sounds and hence their being equal is 

absolutely unacceptable from the scholarly point of view. Nevertheless it is accepted by 

Duschesne-Guillemin  and Maria Henning who then turn xwad ‘self’ into ‘own nature’ Unlike 

Duschesne-Guillemin  and Maria Henning we stick to the well attested meaning ‘sleep, dream’ 

for xvf&na . Its grammatical form as found in Y30.3, it can be sing. inst. [with/by a dream] or 

plural nom. [the dreams] or dual nom. [the two dreams, two kinds of dreams ] which we have 

decided to accept in our translation with regard to the context in Y30.3  

 

2.  mainiiu<....  ...  ... asruua<t&m      It does not mean ‘two mainyus declared’  as suggested by the 

Pahlavi translator when he writes â-%a<n... ... sru<d =it  was declared by them,  or they declared’ but 

it means that “two have been heard of” or “the two become famous”. Internal evidence shows 
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that the verb asruua<t&m belongs to same verbal category  as similar ‘asrûdûm’ found in Y32.2 

meaning “you have been heard of , you have become notorious”  (with which the prophet abuses 

daevas in order to keep them away from holy ceremony) Both asruuât&m and asrûdûm refer to 

the events which were transmitted in the religious tradition upto the time of the prophet.    

 

To sum up, in the above two instances DG and MH followed Pahlavi translation which is 

erroneous 

The second line of 30.3: 

manahica^ vacahica^  §iiao}ano^i hi^ vahiio^ ak&mca ̂  

 

the better and evil in thought and word and deed  ( Duschesne-Guillemin  and Maria Henning] 

the two thoughts,  the two words,  the two actions, the better and the evil one 

                         (Humbach-Ichaporia)  

 

The grammatical form: manahicâ vacahicâ  §iiao}anôi  can be loc. sing. ‘in thought, in word, in 

action’, as well as nom. dual ‘the two thoughts, the two words, the two actions’ . We decided for 

the dual and in doing that not only in regard to dualistic context of two mainyus, but also in 

consideration of the fact that an expression such as ‘the good or  better in thought ‘ is nowhere 

found in Avesta but is encountered only as “good or better thought” . This dualistic solution 

agrees with Pahlavi translation which does not have ‘pad meni%n.....ân ~> harw dô’ = “in thought 

.... ... the two” but simply ‘meni%n.....ân ~> harw dô’ =”the two thought ... ...etc” 

 

In the Gâthâs the sequence ‘thought-word-action’ (or thinking-speaking-acting) is customarily 

found in a poetical variation and even here it is not too much elaborated.  Y30.3 is the only 

Gathic occurrence where the sequence appears in its basic form and enlarged into  -two spirits , 

two dreams - two thoughts - two words and - two actions, the better and the evil one. The climax 

is of highly anthropological nature ascending from the dream, in which conscious makes itself 

felt to the strongest manifestation of individuality, the actions of a human  individual. And all the 

four, the dream, thought, word and action are considered by the prophet as the functions  of the 

mainiiu , the one of the two spirits or  cosmical powers for which a human individual has 

decided. 
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After these philosophical considerations we must descend again into in the depth of etymology. 

The attributes hudâ°ho^ and duz<dâ°hô  in the 3rd line can not mean ‘wise and foolish’ as given by 

DG and MH but must mean ‘giver of good gifts’ and ‘giver of bad gifts’ or more freely 

‘beneficent’  and ‘maleficent’. This is inevitable  due to number of arguments but the fact that 

there are numerous occurrences in which the same hudâ°hô  is used as an attribute of the cow 

which is hardly considered as ‘wise’ but rather as giver of good gifts or beneficial. 

 

When  rendering hudâ°hô  as ‘wise’ and duz<dâ°ho  as ‘foolish’ DG and MH relied too much on 

the Pahlavi translation which erroneously connected these Avestic words with Pahlavi da^na^g 

“knowing” from da^nistan “to know” which in Gathic Avesta certainly would be zân  and not 

dâ°h  

 

The English rendering of the Ga^tha^s by DG and MH is mainly based on the German translation 

by Christain Bartholomae in 1904 and which has been repeated several times. As we have seen 

above, it should not be as uncritically repeated again and again.  

 

One can notice that the modern authors were mislead by the information found in the Pahlavi 

translation which they did not try to evaluate appropriately, neither in the negative nor in the 

positive fashion. 

 

In this connection we must ask a question, why the Pahlavi translator did not refrain from 

explanations such as given for xvapna  ‘sleep, dream’ as ‘self’ and hudâ°hô  ‘giver of good gifts’ 

as “wise” which are not acceptable to us.  The answer to this is very simple, the Pahlavi translator 

lack proper scholarship in the modern sense and he projected his theological knowledge into the 

Gathas and he did it at all costs. A picture of what he might have known can be derived from 

Bundahi%n 16 ff between Ohrmazd and Ahriman (Zehner p 313 ff) where Ohramzd is styled 

harwisp-âgâh  “all knowing” but Ahriman anâgâh  “unknowing” 

 

The context of the stanza Y30.3 must have given rise to theological discussion in the history of 

Zoroastrian religion. In the Dênkard adaptation of the twin passage we read that some De^w 

confused mankind as follows: “Ohrmazd and Ahreman have been two brothers in one womb and 

of these two, Ameshapand Ohramzd preferred what is evil, proclaiming the worship of the dêws 
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to the intelligent”. This passage is deliberately confirming Ahmeshapand preferring the worship 

of evil, and it is noteworthy that a similar interpretation of twiness mentioned in Y 30.3 is 

described as to the nature in general by a number of Christian authors , two Armenians , two 

Syrians and one Arab and was easily accessible to Zaehner,  pp 419-429. This heterodox 

interpretation of the word y&ma  “twin” as referring to material twiness must certainly be seen as 

connection with the etymology of Phlv jomây “twin”.  This Phlv jomây “twin”  did not come 

from Av y&^ma which in Pahlavi is  jam or jom but it must come from a compound word y&^ma-

avya “twin egg”. The conservative interpretation of the myth is less strict.  The egg is explicitely 

mentioned in the famous passage of the Greek author Plutarchus “De Iside et Osride ed. George 

Griffith Cambridge 1970, p 193. “ But they (Persians also relate many mythical details about 

gods and following are the instances: Horomazes is born from the purest light and Areimanius 

from darkness, and they are at war with one another. The former (Horomazes) cretaed six gods, 

and first being gos of good will, the second god of  truth, the third the god of good order, and the 

other gods of wisdom and wealth and the sixth being creator of leasure in beautiful things. The 

other (Aremeanius) created equal number aas rival to these... ... ... Twenty four other gods were 

created and put into an egg. Those cerated from Areimanius were of equal number, and they 

pierced through the egg ... and so it comes about that good and evil are mixed” 

 

Bundahi%n 4, 9-10 says : u-%, par miyânag > ên zamig suft ud andar mad   

“he then peirced and entered the middle of the earth. 

 

And furthermore Bdh 4.26: Do^%akw andar miya^n > zam>g a^noo^h ku^ Ganna^g Me^no^g zam>g suft  

pad-i% andar dwârist 

Do^%akw is in the middle of the earth, this is where the Evil Spirit entered, having pierced the 

earth  

 

When we examine the Greek source, we find that the ‘egg’ has no real function and we may 

doubt the originality of this picture painted by the Greeks but when we examine the Persian 

source from Bundahi%n it is simply the earth into which Ahreman pierced a hole from below to 

enter it from his underworkd abode as Zehner has lucidly explained (4.28). 

 



 7 

There is similar allusion in one passage in a Ya%t which says that Heaven covers the earth from 

all side like a bird covering an egg   

 

To sum up, the Pahlavi translation of the Gathas and their adaptation by the De^nkard give no 

reliable picture of the Gathas but their study conveys a critical judgment of current views and, in 

a much more positive sense, they are unique sources of the teachings of the Zoroastrian priests in 

the late Sasanian and early Islamic periods. In almost each stanza of his Gatha hymns 

Zarathushtra addresses Ahura Mazda along with his divine entities with the purpose of praising 

and extolling him, the most initiated among the initiated ones. To please Ahura Mazda the 

majority of the stanzas of his Gatha hymns are poetical technique. From this situation one of our 

colleagues drew the conclusion that first of all Ga^tha^ discussion on community level should 

rigorously be separated from scholarly studies. Yet we do not agree with our friend (who 

unfortunately is not present here). Our real duty is to make the Pahlavi translations of the Gathas 

with interpretations accessible to the community members and to investiagte  the Gatha tradition, 

and in particular to prepare a modern treatment of the Pahlavi version of the Gathas. In our 

opinion this will give a fresh impulse to the study of the Gathas.  

===================================================================== 

Appendix I 

 

When we examine the work of Christian Bartholomae we see a strange mixture of scholarly work 

and conception. Numerous cases of progress on the field of phonolgy, grammar, and vocabulary 

but at the same time also many examples of helpless recourse to Spiegel and Haug which from 

the present point of view are of less scholarly quality. With just some minor improvements 

Bartholomae’s work has been  translated into French by Duchesne-Guillemin and from French 

into English by Maria Henning.  

 

We have  to make the Pahlavi translations of the Gathas with interpretations accessible all so that 

they  investiagte  the Gatha tradition, and in particular to prepare a modern treatment of the 

Pahlavi version of the Gathas. In our opinion this will give a fresh impulse to the study of the 

Gathas. 
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Appendix II 

 
Yasna 30,3   Ahunavait> Ga^tha^ 
         a² tâ mainiiû pouruiiê   yâ y&̂mâ xµaf&nâ asruuât&m 
   manahica^ vacahicâ    §iiao}ano^i h> vahiio^ ak&mca^ 
   âsca^ hudâ°ho^    &r&% v>§iia^ta^ no^i² duz<dâ°ho^                   
  
These are the two spirits (existing) in the beginning, the twins who have been heard of as 
the two dreams, the two thoughts, the two words, and also the two actions, the better and the evil 
one, and between these two, the givers of good gifts (= the pious) discern rightly, but not the 
givers of bad gifts (= the impious),  (Humbach-Ichaporia). 
 
Now at the beginning the twin spirits have declared their nature, 
The better and the evil In thought and word and deed. And between the two 
The wise ones choose well, not so the foolish, (J. Duchesne-Guillemin/Maria Henning). 
 
______________________________________________________________________________ 
Pahlavi Translation: 
  êdôn ân > har dô mênôg ¤ohrmazd ud gannâg¥  â-%ân fradom ân > jomây xwad srûd ¤kû-%a^n 
wina^h ud kirbag xwad be^ guft¥ meni%n ud go^wi%n ud kuni%n a^n > har do^ ke^ weh ud ke^-z wad 
¤e^wak a^n > weh men>d ud guft ud kard ud e^wak a^n wad¥ az awe%a^n o^y > huda^na^g ¤ohrmazd¥ ra^st 
be wiz>d ne^ a^n du%da^na^g ¤ganna^g me^no^g¥ 
         
 These are the two spirits ¤Ohrmazd and the evil one¥ whose twin(ness?) was declared by them 
(at) the first (creation)  ¤i.e. their demerits and their merits were told by themselves  
 (implying) both (kinds of) thinking, speaking, and acting, the good and the evil (kind) ¤one of 
them was thinking, speaking, and doing that which is good, and (the other) one (was thinking, 
speaking, and doing) that which is bad¥.  Of these two (spirits) the wise one ¤Ohrmazd¥ discerned 
rightly but the stupid one ¤the Evil Spirit¥ did not do so. 
________________________________________________________________________ 
 
Dênkard:  
      ud abar handarz > o m̂ardômân pad xwa^stan > a^n ga^h ke^ dagr pad ka^mag abar ma^nistan %a^ye^d 
ud o^%murdan us< hammo^xtan > de^n yazada^n.  ud az go^wi%n > zardux%t abar dra^yistan > de^w o^ 
mardômân ohrmazd ud ahreman dô brâd > pad êwak a%kom (40r.5) bûd hênd ud az awe%ân 
ƒamahrspand (read *Ahreman) ân > wattar dô%>d pad ân > ka-% ‹a›%na^saga^n de^wa^n a^yazi%n>h guft 
ud e^n ku^ pas-i% ‹guft › go^spand dahe^d o^ aba^xtar>ga^n de^wa^n.  
 
And about the admonition unto mankind about seeking that condition/place in which it is possible 
for one to remain long at pleasure, and about reciting and teaching the Religion of the Yazads. 
And about the statement of Zardux%t regarding the demon chattering to mankind (thus): 
"Ohrmazd and Ahreman have been two brothers in one womb, and between them *Ahreman 
preferred what is evil, proclaiming the worship of the De^ws to the ‹un›intelligent; and  (said): 
thereafter you should offer a sheep to the northern/planetary demons.’ 
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Appendix III  
 
Ahunavaiti Gâthâ, The Pahlavi Text  from Dênkard  
 
Sanjana Dênkard Chapter 27- Book IX.   Yasna 28 
 
 
(1) panj<om fragard yani mênôg abar nêk>h arzân>g>h >  zardu%t pad  frârôn>h  ân->h 
meni%n gôwi%n kuni%n ud fradom>h > ohrmazd ud fradom xwê%>h  ân->h  niya^yi%n ud meni%n>g 
kuni%n>h > niyâyi%n > yazdan hamâg kirbag niyâ>%n > yazdan pahlom>h > mard > ahlaw pad>ri%n ud 
âtax% hû-bari%n>h ud weh de^n da^%ta^r>h ud ha^m xrad>h > da^da^r ud handa^zi%n > harw ka^r o^-i% ka^m ud 
dahi%n ud fraz dax%ag>h pad abzôn wiz>dan ud kardan  êw > êw >  abzon>ga^n hama^g bu^d ud xwad 
haxtag>h > zardux%t ô dên az frâdôm tâ abdom pad bowandag karmg>h > pad > ‹êw› yazdanan  
niyâyi%n  êkânag bûd.    
 
(2) ud ên->z ku^ mih ha^e/(?he^h) o^ garo^dma^n e^(w) ahlaw zardu%t  a^ga^h ha^e /(?he^h) kuni%n Zardu%t 
kê-%an  warz>d andar astômand axwân ud kê-z warze^nd ud yazdanan abar mardo^m kirbag tuwa^n 
ayâbag nihâdan garôdmân. 
 
(3) ud abar > garôdman az->z kû kê andar ân mân nê kas pas az zâyi%n be widerêd ud pad fra%agird 
hamê garôdmân fro^d o^ star pa^yag ud hame^>g (?z<am>g) ul o^ a^no^h wihe^z>ne^d  
ud pad hamâg kâr wahman ô hambursag>h xwâ%t ud kâ-% xwand‹an›   pad ..?...    mihr  
nigeri%n>h az ahlây>h bûdan ud pad ân > râst amahraspand ô ayâr>h ?madan/mihr  ud pad 
amaharaspandân ud sro%-ahlay  aba^g>h be^%ida^ra^n be^% tarwe^n>da^n ud aya^re^nida^n amahraspanda^n o^ 
zardu%t ka pad abârôn dâd > êrân agârênidan frâz raftan.  
 
(4) zardux%t rây pad gôwi%n > ohrmazd ên-iz ku xwê% tô amâ hêh zardu%t ud amâ êd > tô râd>h tis ô 
tô dahêd a% amâ dâd dahêd ud > ô zardu%t niwê (?niwêyd) > ô zardu%t pad ra%idan  > wi%tasp ud  ô-% 
ayâr>h ud ân > ôy xwadây>h  ô-% ne^ro^g>h. 
 
(5) ud fra%ô%tar ân-iz hâwi%t>h ud tarsagâh>h ud stâyi%n > fra%ô%tar pad rawa^g kardan > de^n ra^st 
widârg>h pad ân  > ohrmazd saxwan ud awê%ân > fra%ô%tar ô dên hâd/haxt hamâg ahlaw>h.    
 
(6) abar  stâyi%n > zardu%t  ên-iz ku ne^ ama^ *aba^ron>h ne^ pad ?ya^n ne^ pad fra^x ud ne fra^z 
niwêyêni%n>h kâ-z de^n o^ kasi%n nima^y>h ud ne^ pad karda^r->z-e^w spita^ma^n ama^ ke^ amahraspand 
*ham-im  ud su^d dahi%n>h > o^ xwa^sta^ra^n xwari%n ud wastarg o^ ama^ ke^ pad yazi%n yazdan a^su^dag 
ba^we^d.   
 
(7) ud abar dôst pad ân ud adôst wirâstan ud pânag>h ud râst>h ud frârôn>h ray mardôm pânag>h 
kardan ud anarzân>g bâr>h > ôy mard kê ân > mêh kâr ud kirbag niyâbag kardan ân > kâs kunêd. 
 
(8) ud ên-iz kû âgâhiz hêh ân andar-iz dânis>h ahlaw zardu%t  ud pad ân > man xrad frazânag>h kê 
andar axwân frâdôm bûd ud kê-z  êdôn  tâ ô ân > abdom axwân. ahlây>h ast âbâd>h pâhlom. 
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Dênkard - Sanjana Chapter 28-Book IX  -  Yasna 29  
 
(1)  %a%om  fragard x%maibiia abar garzi%n > gô%ûrwân  ka ô dâdan niwistan andar 
amahraspandân hanjaman ô ohrmazd az was *gandag>h/gânag>h ud anâg>h ân->h mênôg>hâ 
didân/wênân kû-% pad tano^mand>h abar rase^d . pad zadan ud ku%tan re^%ida^n re^%>n>dan ud duz>dan 
ud âzurdan ud dâdan > ân > abârôn kuni%n kâmag wattar pad pârag ô ôy > du%pa^dix%a^y mar padi% 
kardâr>h wad-xwa^hi%>h ud du%nigera^y>h ud za^rgu^ga^y>h ud wardag kardan > a^n > xe^%m > stahmag 
pad â-z ud are%k az ân > kardag gugâystân ân > tuwân tux%âg pasû%hurv sâlâr>h ô ân > sard > abar 
handaxt-abgar ga^h ud o^y > xwar xwâhêd anâ-apitandar dâm pad durg>ha judâg kardâr>h >  az 
wac<c<ag. 
 
(2) pad wizârendan ud kâstan ud was êwênag padi% kardan kê%ân nê bê%-> ka-m ân > sard 
wa^d ud a^n-iz > garm abar rasêd af%ân nê bê%-> ka-m bê râmên>dan a%kambag ud ka^hi%nd af%a^n ne^ 
be^%-> ka-m gaz ud hûkâr ud ân-iz  > pûdagtom xrafstar > dawidân. 
 
(3) ud xwâhi%n> gô%ûrwân kû-m ô ân  st> brêhên>h kû-m uz-u%ta^n>ha^ be^ da^d ku^ a^ma^rda^r 
bawâm ud ân du%wâr dard ayâb>m  ô tag>g dâdan kê%an pad aya^r>h pa^na^g>h > man kardan pattu^g>h 
(h)ast ka-z kay ud karb he^nd. 
 
(4) ud abâg râst garzi%n>h > gô%ûrwân ud u-wix%ayi%n > amahraspanda^n pad a^n garzi%a^n 
pas-iz dahi%n > da^m ke^-% andar meh > pahlom mardôm ô kôx%iŝn ânâbi%n > êbgat ka-z  ôh 
hamba^sta^g pad re^% ud be^% garzi%n>h c<iyo^n go^%u^rwa^n  az a-dahi%n>h amâ az-iz a-petyârg>h > *kay 
go%ûrwan mêh dâdestanihâtar dâdan. 
 
(5) mardôm pad gôspand ayâr>h z>wistan ud winnirdan %âyistan rây  gô%ûrwân ô gêt>g/st> 
tanômand>h  ud ayâr>h > mardôm dâdan ud kam mardan  ân->h stê[ anâg>h rây gôspand (men>dan) 
ud ana%t>h paymôxtân gô%ûrwân psd dahi%n > zardu%t ô gô%pandân ayâr>h rawâgên>dan > zardu%t 
dên mâzdêsn andar gêhan bôzag>h > gôspand ud aba^rg>h dahi%n > weh pad bowandag ud rawa^g>h 
dên (husand>h). 
 
(6) ên-iz ô gô%urwan guft kû gôwâm ô tô wi%obi%n wizâri%n kû anâg>h > az gannâg mênog 
c<arag  ast  kê-m  nê dâm frâz brêhên>dân hêh man kê ohrmazd havâ-m ka-m anâg>h > az ôy c<arag 
nê dânênitân. 
 
(7) ên-iz kû-s e^do^n ka^mag bu^dan ganna^g me^no^g ku^ ma hagriz da^m fra^z bre^he^n>dan he^h 
ohrmazd ud ma êdar ahôs hêh ud ma rad>h ud ma kâmag > ahlây>h > pahlom abâyist abây>stan > ô 
kâr  ud kirbag. 
 
(8) ud pusi%n > go^%u^rwan ku^ o^ ke^ az brehen>d ta^%id ham ud passox awi% ku^ o^ o^y > tux%a^g 
ud paymân>g.    
 
(9) ud xwâst > gô%ûrwân gôspandân rây ayâr ud ne srayi%n dâd > ohrmazd > ayâr>h > gô%pand mard 
> ahlaw ud srâyi%n gôspandan rây %>ren>h andar a^b ud urwar, ku^ xwardan da^dan > go^spand o^y  
pâdix%ây kê-%  (h)âst dâhêd wâstar ud ân-iz > gôspandân  dahi%n tux%âg kû-% wa^star da^he^d. u-% 
pasu^%hurv az a^n payda^ge^n>d ke^ go^pand be^ abza^yine^d ud  
oy-iz kê ân > druwand > xe^%m ane^r wa^ni%n da^he^d ku^ sto^ kune^d.  
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(10)  abzâyinedân > ohrmazd gôspand, handarz > ô mardômân pad  paymân xwari%n>h, ud [arrân 
puhl > ôy > a-dâd>hâ gôspand bê% dâd > gô%ûrwan pad mênôg hamkâr amaharspandân hamkâr > ân > 
xwar%ed ro^%n>h ud ka^mag do^isr huc<a%m ku^ *j<asta^n o^zo^manda^r o^y ke^ o^ yazda^n paywa^ze^d azi%.u-% 
yazda^n paywa^ze^nd. 
 
(11) abar gôwi%n > ohrmazd ên-iz ku^ ha^nd a^n az->h a^ma^re^nida^r ham ke^ az->h (h)ast > gêt>gân ân > 
har dô axwân rây gowe^d ud a^ga^h ham kuni%n meni%n warz>d andar asto^mand axwa^n de^w ud 
mardo^m ud ke-̂z warze^nd ?ham ?ha^nd-m be wizida^r xwada^y ud e^do^n (h)ast c<>yon man ka^mag 
padiz kû abdom axwân wardi%n, ud harwisp kû abar (h)ast-im d>dam/?wênam pad ân > man xrad 
ud frazânag>h  kê bûd kê (h)ast kê-z hagriz ba^we^d.    
 
(12) ud  ta<%>dân > ohrmazd mizd ô gêt>gân pad mânsarspand kê bûd êstêd pê% raftâr > sûdômandân 
ku^e^%a^n dastwar  ke^ abzo^n>g>h ud a^ga^h>h > harwisp su^do^mand  ast ku^ > mânsar . 
 
(13) ud abar ud êk>h ud ahamtâg>h > zardux%t andar mardômân pad kâmag > ô ahlây>h ud 
c<ârag %nâs>h > abar wân>dan > êbgat ud hammôxtar>h > dâmân. ahlây>h ast âbâd>h pâhlom.  
 
 
Dênkard-Sanjana, Chapter 30-Book IX         Yasna 31 
 
(1)  ha%tom pargard ‘tâ v&̂ uruuvata’ abar handarz > pad ô%murdan > dên ud âgâh>h > u-% o^ 
a^stawa^n padi% *a^ga^he^n>da^n o^ *anaa^stawa^n‹a^n›  pad handa^zag > payda^g>h da^ni%n > 
nimûdâr>g guftân ud kadâr-iz-e^w ke^ pad>rifta^n ud ke^-z nê  pad>riftan mênidan ô dên xwandan sûd 
> az haxtan > mardôm ô dên wê% hâwi%t>h-iz ud az we^% ha^wi%t>h ge^t>g>ha abzo^n>g mehih ud 
mênôg>ha frây  mizd>h ud rawâg>h > dên ‹>› ohrmazd pad-iz agdênân ahlomô[ân-iz. 
 
(2)   ud ên-iz kû dâmân > ohrmazd z>ndag>h ud aba^r>g-iz hama^g ne^k>h az ohrmazd a^n > 
ohrmazd ka^m-warzag padi% az ohrmazd mizd-iz pa^d-dahi%n rase^d.   
 
(3)  ud da^m > ahreman az ahreman sac<e^d anag>h hama^g az ahreman .  ahreman ka-% 
yazênd wattar ud stahmagtar ud anâg>h karda^rtar ba^we^d. 
 
(4) ud abar asti%n ud winna^ri%n  > har do^ me^no^g pad xwe^% st> ud xwad karda^r>h ku^-%a^n 
xwê% abzârân har êk pad xwê% abzâr  > gôhrag>g pad ân > tâng ‹gadi%n>g› kâr râyên>dân ud 
ohrmazd ahô% ud radih ud râst xwastûg>h weh dên rawâg>h ahreman pad ham.âmâr>h > dâmân  > 
ohrmazd hambad>gên. 
 
(5) ud ohrmazd pad ân hambad>g spôz>h ân > râst âgâh>h dâdar uzwân nêrang-iz nar dâd 
ud xwâni%n yazdân ô aryâr>h ud rasi%n > yazd ô ?xwândârân âyar>h ud tarwên>dân ânê%ân bê% ud  
da^d  a^ne^%a^n a^ba^d>h/a^za^d>h ud ahla^y>hiz ud an-iz weh xwadây > ohramzd a%tag ud abâz  a.râstâr>h > 
tanân  êmêd > hamâg weh dahi%anân pad xwandan yazdan ô ayâr>h ud ras>dan kû handâzi%n kû > 
fra^ro^n da^ni%n pad wahman de^n > weh ke^  ast c<ega^m-iz hudânâg>h wisp (h)astân bûdân bâwêdân. 
 
(6) ud abar dra^y>%n > a^re% de^w o^ zardu%t ud passox > zardu%t pad a^n handarz ud ohrmazd 
c<e^ andar ham dar c<iyo^n>h de^n go^we^d ku^-% ô ôy guft  ârê% dêw ku^ ada^n frana^m.im zardu%t o^ a^n > 
dêwân hanj<aman kê tô rây ni%ind pad ham gâh sê< %ab c<ahâr rôz. 
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(7) purs>d.>% az ôy zardux%t ku ârê%-im drôz.tom  c<ê man pad ân pâdâ%n (h)ast agar a%mâ 
pad gôwi%n yazim. 
 
(8) u-% o^ o^y guft a^re^% de^wa^n dro^z-tom kû tô pâdix%ây>h bawê andar mardomân pad kâmâg 
 dahi%n>h  andar axwân c<iyôn-it xwad aba^ye^d ud aho^% bawe^ sp>ta^ma^n.  
 
(9) u-% az ôy purs>d zardux%t kû ârê% > dêwân drôz.tom mardôm kê->% a%ma^ *yazd he^d pad-iz kû > 
zahag pus pad-iz  kû > pad husand>h xwâst  j<êh ku-i% pad xwê%>h > a%mâ dâ%t c<iyôn kas az awê%ân 
aho^%. 
 
(10)  u-% a^n > o^y ne^ guft was a^ga^h>h a^re^% > de^wa^n dro^z.to^m. 
 
(11) guft.i% zardux%t ku^ o^y  ham o^y du%man/du%nam ku^ o^y xwe^% ham ud c<i% > o^y kuma^m ud a^n  
da^d ud a^n a^fr>ga^n>h o^%mu^ra^n > hu^da^na^g  ohrmazd   ka^ma^g ra^me^n>da^r. 
 
(12) ud abar bôzâg>h > hamâg dâm pad mânsar ud andc<and u-% rawa^g>h o^y zo^r ke^ pad fra%agird 
amarg>h hên.dahi%n padi% winnâr>htan abzûdan pad bowndag rawâg>h mânsar dâm > weh 
abe^zag>h%tan ud wax%inidan > andar ge^ha^n weh>h ka o^y > weh  xwada^y ra^se^d. 
 
(13) mênôg>g dahi%n frâdôm meni%n > ohrmazd bûdan. ohramzd dâm frâdom mênôg>g âfur<dan ud 
pas st> kardan. ud mêno^g o^ st> gume^xtan ud padi% da^m rawa^ge^n>dan ud pad a^n > o^y xrad wahman 
ahlây>h andar dâm mehmân>hi%tân padi% harwisp dâm > weh ô abêzag>h ud urwâhman>h 
z<wi%n>hhi%tan.  
 
(14) ên-iz kû bowandag %nâs>h > ti%ân pad wahman andar kuni%n>h bâwe^d. 
 
(15) ud abar *ud-zo^rg mizd>h > o^y ke^ pad go%panda^n ne^k>h kune^d ud parista^r>ha ud  
wiyâbângar>hâ paymôgdên>h ud gôn meni%n>h ud ahlây>h saxwan.>h ud du%xwar%t kar-i% ud pad 
a^n ahla^y>h o%murda^r>h *?de^wiha.iz a^na^bag mizd>h > *warz>da^r ahlomo^[ . 
 
(16) ud abar ka^r > da^dar pad fraza^me^n>da^n padi% abaro^m %na^s>he^d ka-̂i% gêhân dên tâsid ud ka-i% 
*hamâg ud kuni%n âfuridân ud kâ-i% ô kâmagô̂mandân kâmag dâd ku *jadag > st> ud mênôg ôy 
wis  xwê%ên>dân. 
 
(17)  kê bowandag meni%n>h pad tan mehmânênêd bowandag meni%n>h hambursêd 
ud andar hâdar>h > har dô mênôg kê weh ud kê-iz wattar jud jud ô xwê% abzâr ud kar > dên > 
ohrmazd pad ud ahû ud meni%n wis nigeri%n>h agâr>h ud c<ârag > mardôm abar wi%uftan a^ne^%a^n 
wina^h abar ohrmazd hama^g a^ga^h a^n > a^%ka^ra^g ud an->z > n>ha^n>g warze^nd. 
 
(18)  ud wuzurg mizd>h > ôy kê ô mârd > ahlaw az xwês xir dâser râdênêd ud kê-iz kû  
kê (ô) ôy > druwand ân > abârôn ummêd rây dâsar dâhêd tom ayârênêd nê rawi%n>h. 
 
(19) ên-iz kû  wattom xwadây ân > du%dên du%kuni%n kê padiz pârag nêk>h nê kunêd ân >   
awina^h zada^r ud gara^n pa^dofra^h>h a^n kas pad du%ox ke^ o^y druwand xwada^y kune^d.  
 
(20) ud handarz > ôy mardômân pad kardan > abar har mân dâdwar ud sâlâr azmûdan > mard pad 
a^n > meh kar guma^rdan abzo^n > ge^ha^n hama^g dahi%n ka-i% xwafây hudânâg.  
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(21) ud %karw>dan > ganag mênôg ô mard > râst meni%n.  râ%t gôwi%n, râst kuni%n ud wizurdan 
ahlaw petyârag>h ahlomô[ ud rês>dan > ahlomô[ mardôm ô ?appâr>hâ/âzâr>hâ  frây az ân  
*hâzênêd ô ahlaw ô ân > râst râh ud adên-iz pad frazâm  %kastan kê sûdômand mardôm ân > druz 
spâh. 
 
(22) ud   handarz  > ô mardômân abar pahrêz  > az pas>h > ôy > ahlomô[ nê niyôx%>dan ud nê 
?dabr.xwastân > af%ân abestâg ud zand ud du%brêhêni%n>h  ud spazg>h ud anast>h ud marg>h ud 
bâm > ahlomô[ân andar gêhân. 
 
(23) ud handarz > ô dên burdârân abar  c<ârag > ahlomo[ân be< %nâxtan af%an sneh sa^xtan ud da^%tan 
ku^ a^n > pa^dix%a^y > abe^b>m ra^st go^wi%n>h niya^bagtar ud ka-% de^n > ohrmazd do^%idan adeni% ra^st 
go^wi%n>h ud aba^r>g ahla^y>h ka^magjud ba^we^d.  
 
(24)  ud râsêd > pad *stô%  pad pê%ta âtax% > abzôn>g ô ayâr>h ud bo^zag>h > ahlawa^n ud   %e^wan  
rawi%n>h o^y ke^ mard > ahlaw fere^fta^n   ud be^%id ud n>dan > druwanda^n xwe^%   
abâyistan kard ô du%ox. 
 
(25)   ên-iz ku^ bowandag arza^n>g>h > pad hordad ud amurda^d o^y ba^we^d ke^ pa^dix%a^y>h  
an-i% ast pad fra^ro^n>h *dare^nd ke^ kada^r-iz-êw ân > xwê% mênôg pad êdôn dôst abâyêd bûd c<iyôn 
dâdâr an > xwê% dâm. 
   
(26) ud en-iz ku abar gêhân  kadâr-iz-e^w  e^do^n  pa^hlo^m  ka har kas e^do^n men>dan gowe^d kune^d 
c<iyôn-i% axw ud dastwar ku^ weh xwada^y  o^y ke6 aba^g ne^k guftar>h fra^ro^n  
kuni%n-iz  bâwêd. 
 
(27) ên-iz kû ohrmazd andar st> mehmân>h  pad tan > ôy xwadây wê% ud ân mehmân>h padi% 
paydâg>g ‘âbâd>h ahlây>h ast pâhlom’  
 
 
Dênkard-Sanjana, Chapter 31- Book IX Varshtma^nsar Nask  --- Yasna 32  
 
nahom  fargard xvaetumaiti abar madan > sê< dêw farspig ud lâbakkar>h > ohrmzd kû 
pad ân lâbag awê%ân *menidan ud *mizdinad ud ô zûr zay%ân pad murĵên>dan > dâmân rasend. 
 
(2)  awê%ân dêwân az zofr > ô borz la^bag e^wa^z>ha^ axwa^r>dan e^k ku^  xwe^%>h > adruzi%n ud  e^k-iz kû 
wâlan>h > adruzi%n êk kû êrmân>h > adruzi%ân   hând guftan pad ên kû ân mênôg hêm ka xwês 
êrmân ud wâlan êk abâg tand mihr nê druzênd amâ nê ên-iz kû nê abzâr > to^ *ha^nd *uma^n de^n 
dâd ân tô ud kâmag > tô kunâm, ud kê tô dôst ayâr ud kê tô du%men wizûdâr bawâm az tô 
xwâham  gâh > andar ân pahlom axw ud mizd > mizd arzân>gân.  
  
(3)  passox > ohrmazd ô awê%ân kû bê< du%dânâg dwâr>dân ô bun  > ân êrang tom êdôn a%mâ 
harwisp az dêw hêd â-t  az akôman-iz  tôhmag  kûtâ tôhmag az ânôh kû akôman ud waran-iz > 
abes>hên>târ ud  â-z-iz   > huhambâr ud   ?gand-lajan > kôs>dâr  dên mênôg > ahlomô[>h ud frâz 
frêb mardo^m st> pad hu^z>wi%n>h ud amarg rawi%n>h ud meni%n awe^%a^n fra^do^m be band>da^n. 
 
(4)  frâdôm êd mardômân meni%n az ti% > frârôn be band>dân af%ân frâz gôwi%n wardên>dan  frâz 
kun>%n az ân > amâ  âyazi%n kê amahraspand hêm frâz xra^d be ud fra^z wisa^ne^nd ud fra^z ahla^y>h.iz  
pahlom ân > dewân dô%id mênôg ân  drô   gôwi%n gôwêd ud pad ân wattar kuni%n mardôm yazênd 
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pad zo^hr az  a%ma was ?yaze^nd dro^zanda^r  ud abarmeni%n>hdar az a^n dro^zan>h ud abarmeni%n>h 
mahist yazi%n abza^ye^nd ku^ wis  wis o^ kune^m. 
 
ud awe^%a^n az  ana^%t>h pad zani%n  zane^nd pad a^n > a%ma^ do^%i%n  ke^ de^w he^d ?ke^.tan rah pad pe^%>h  
husand>h ka pê%obây  ?dârênd  zadâr bâwêd êdôn pad pas.iz  ast kû zanêd ka.z tan pad pê%ôbây 
dârênd zani%n kunêd.  
 
(6) wattar dêwêd pad ambari%n>h kê tan pahrêz  gôwêd  wattar pad yazi%n niyâyi%n ka rasêd ân > 
ahla^y>h gufta^r hama^g ro^%n>h ba^we^d andar axwa^n a%ma^ be abe^s>da^n  handarz  > o^ anao^%ta^n abar 
pahrêz > az dêwa^n ra^y bowandag meni%n>h pad tan mehma^ne^n>da^n. 
 
(7) ud ên.iz kû wattar a%mâ druwandêd pad ân > weh zôhr pad gôwi%n dêwân yazêd pad awê%ân 
zôhr ân > wattar  windêd pâdix%ân  ân-iz  > êran du%ox. 
 
(8) ên-iz ku^ awe^%a^n ke^ni>g de^wa^n ra^y  o^ to^ a^ga^h>ha^  fra^do^m  go^wa^m ka mih he^nd o^ ge^ha^n ku^ 
fra^do^m ka andar dwa^ristan he^nd xa%e^n da^desta^n c<̂>yo^n bu^d. 
 
(9) s>h sturg-zam ân > man gêhân bûd hênd amarg  azarmân zardu%t ka ân > s>hôm  
sturg-zam be^ saxt bu^d spita^ma^n ade^n o^ a^n > man gayo^mart a^n > de^wa^n da^d e^d fra^z      mih pad be^% 
> ân and zamân c<and mard ên gôwi%n frâz gôwêd > axwômand ud radômand  ya}â ahu wairyô. 
 
(10) ud ka az ân êd far̂z bûd kas>g bûd kû târ>g>h andar âmadan bu^d u-m adên ên gôwi%n  frâz  
guft > axwômand ud radômand ud ka.m wâstarim guft  bud ade6n dêw ô tom hênd.   
 
(11) ud abar wizend > az dêwân ên.iz kû murnj<e>n>dêd>h gannag mênôg > âz man dâm 
du%̂menizân>h > sraw u-% ân > man i%t  ud âzur paymân kardan ud dâ%tan > ârzôg ast pad wahman 
kû ka frârôn>h dâri%nêd abâyi%nig. 
 
(12) ud ân > vivangahân yim â-% %na^ye^n>d mardo^m u-%  %naye^n>d go^spand huda^(ha)g e^do^n pad 
go^wi%n zardu%t ka.% guft o^ mardo^ma^n ku^ a%ma^ go^spand mardo^me^d ku^ a%ma^ xwe^% pad bo^zi%n  
mardômêd   gôst  xwarêd apaymân pad bozin goŝt sagr baw>%n ast mardômêd ma â-z  râ[ ud ma 
are%k ra[ ma be abgand pid > rôd>g ud ma be abgand  pid > pê%ag ra[ pad ku%i%n kô%>d kû-tâ êdôn 
nêk haftân bowandâg. 
 
(13) ud  ên-iz kû ôy-iz mard ô ân > man murj<ên>dân dâd > gannag mênôg > druwând xwê% ân mard  
wan>g>h drang â-% kê.% astây>%n>h > ahlây>h guft ud yaz>%n>h > mard > ahlaw kê.% guft ôy kû awê%ân 
wâstar mardômêd saz dâdâr kû be< abzây>dân saz amburdâr kû rawâg be< kunêd andar awê%ân 
wâ%tar mardômêd saz   manênd pad mehmân>h awê%ân wâstar rây manênd pad ku%i%n rô%n ô 
ham.zanênd awê%ân wâstar mardômêd sazêd pad âtâx% ud   
wiyâbânên>d pad aba^rig tis bu^d.iz a%ma^ ku^.%a^n > dro^ go^wi%n > ?ara^st/a^na^st o^y ham ha^mo^ye^ne^d 
?ham>nêd h.êd xwê%>h > druwand ?%an be > az druz zaytan meh mih êstêd. 
 
(14) ud abar wizend > az dewân kê.z  kû%ân abar ô ên > man dâm abarmenîn be kard ud anast>hiz > 
mard > ahlaw âniz  >   c<êr  wê% nigân>h. 
 
(15) ud kê.z kû awê%ân mardân zani%ntar hênd kê nasâ be ka%ênd pad ân > dên anâstag andar ên 
geâhân pad pah ud stôr. 
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(16) ud kê.z kû ân > daxmag (per ms K) du%war>h z>ndag abâgên>dân mardômân kê nasâ  > rist pad 
pah ud stôr wis  dâhênd ô kû burdan awê%ân âtax% bê%ând ud âbiz  > girân-taz>%n ud awê%âniz tan > 
namag > dah (10) ud awê%ân êwan > c<ahârag hênd > hazâragxôg kû hazâr (1000)  pad êd bâr be 
da6d aya^r dahi%ntar bawe^nd ke^ nasa6 druwand burdan. 
 
(17) awê%ân rây ô tô gôwem spitaman zardu%t kû pad ân > nohom ud dahom stô zam rasênd > ôy > 
druz hunu%ak  hênd ud râhadâr > gannâg mênôg âhôgiz az awê%ân z>wi%ndar c<iyôn dah /(10) 
%na^yidan az o^y abe^zag kune^nd ku^% az ana^stag  ?tuh>g  be kune^nd ke^ a^sro^ az o^%muri%n ud burzi%n 
be. 
 
(18) ud kê pas>h > purrmarag wâstaryô%  kê  pâdanêd ân > dêrand ud waza[ kû az 
mardômân  abâz dârêd ud ôy  > awinâh mardôm abar astradag>h abar barand ud warzend ân > 
du%war%t framân. 
 
(19) ud awê%âniz ô ên > man marwizêni%n dâhênd ô ên > man dên ziwi%n-o^man>h 
(?hênd>h) gôwêh kû ka z>w>stan %ayêd pad râh > amâ  ud druwand hênd ud meh>h kâhênd 
wider>hiz kû pad pe^%o^ba^y>h ud pe^%oba^y>h ke^ e^d > to^ de^n > wina^h kune^nd ud ke^ to^ ganna^g halag 
gôwi>h abêzag spitâmân.  
 
(20) gannâg awê%ân gowêd kê  êd > tô dên > mâzdêsnân ô%murênd awê%ân  zardu%t az tô âniz  > 
re<%i%end  widi%n êd kû afr>nd ud tar êd > to yaz>%n ?mênôg/menend ud tar niyâyi%n 
ud tar ân > har dô  wâbar>gân>h  ?mênôg/menend abestâg ud zand kê ân tô man frâz guft 
kê az meni%n abzôn>gtom  ham. 
 
(21) ud ân > ôy > pâhlom ahlaw yazi%n rê%ând niyâyi%niz az zardu%t > spitâmân hâwi%t bûd ân kê  
bê nihâdan ras>h > wattar srâyênd pâhlom kuni%n ô mardômân kê  ân > wattar kuni%n urwâhman>h 
go^we^d .    
 
(22) ud xwada^y>h pad gra^mag xwa^he^nd ku^ pa^dix%a^y>h pad pa^rag xwa^he^nd af%a^n a^n > wattar andar 
gôw meni%n xwâhêd kû sad (100) dad>gar bê dahêd  dôsad (200) dad>gar abâz stânim murnj<ênênd 
ân > pâhlom axwan murnj<ênênd ân > xwê% ruwân murnj<ênênd 
astômandân gêhân. 
 
(23) e^g a^n xwa^da^y>h be^ ba^rand ke^ pa^dix%a^y>h he^nd kayak ud karb a^niz du%xwada^tom  
kê pad deh abar ô ôy > huxwadâtom dên mân ud wis ud zand ud deh êg har dô  karêw barand kê 
a^n > huxwada^y  ud a^niz ke^ a^n du%xwada^y ud zadan>hhe^d a^n > du%xwada^y ud o^ o^y > huxwada^tom 
xwadây>h bê abespâr>hêd. 
 
(24) êg kê andar ân pad ân har grâmag xwâhêd > u%tânômand ud âniz > uzu%tân kê zani%n garzi%n 
kâmag kê ân > man mard > ahlaw tars>d bax%êd âsân>h ud kê awê%ân pâyêd kê nigêzi%n > ahlây>h 
ud kê jâdûg ud par>g êw kû%ân pâdofrâh  kunênd. 
 
(25) ud e^niz ku^ kayak ke^n>ga^n ke^n xwa^he^d ku^ wina^hga^ra^n pa^dofra^h kune^nd ka paymo^ze^nd o^ tan 
gya^n ku^ gya^n aba^z o^ tan da^he^nd be^ owo^n ast abar pad zam>g fra^z wida^xt ke^ ne^ ke^ne^d/?ke^ne^ne^d 
ôy > ahlaw ud ke^ne^d/?ke^ne^ne^d o^y > druwand fra%agird andar axwa^n kunam man ke^ ohramzd ham. 
 
(26) êdôniz  hagriz frâdôm ân drust bâwêd gêhân drust > êdôn>m ân frâz wâmâr nê bâwêd kê az 
man be nûniz amarg paydâg gâh  ast kên ud âgâhiz bawênd pad ân > man xwadây>h kû az man bê 



 16 

nu^niz amarag ge^han >  asto^mand > ahla^y>h. a^ba^d>h pa^hlom ahla^y>h ast. 
 
 
 
Dênkard-Sanjana, Vol  XVIII  - Book IX 
Chapter 32------Yasna 33 
 
(1) dahom pârag yasâi%  abar far%agird pad gôwi%n > ohrmazd ô zardu%t ku^  man a^n da^d 
fra%agird kardâr  ahlây>h%êdâr  sôsan kê gôwê mardôm kû nê rasêd ud rasêd pad ân xwâr>h hamâg 
ro%n>h bâwêd ô ahlawân. 
 
(2) abar niger>dan ud ô paymân handâxtan pad dastwar kardan har kâr êniz kû ân azadâr 
kâm > abar  kadâr-iz-e^w  xwe^%>ha^ e^rma^n>ha^ wa^lan>ha ne^k>h karda^r ka^mwarz ud do^st > ohrmazd u-% 
âm padi% mehmân nê fre<stêd. 
 
(3) ud handarz > abar dur>h > az ôy kê.% druz > xôg hangô%idar>h ud targumêni%n>h padi% 
stahmag xwê%ân tarmen  abag wâlanân têz druzan  ud êrmânan ?wizâyi%n dahi%n gôspandân 
apahrêz mustômandân anayâr. 
 
(4) ud abar puhl ke^ padi% rasi%n > o^ ohrmazd a^n > pahlo^m axwa^n rase^d we^ni%n>g ud 
âwêni%n>g ôz yazdân ya%tan.  
 
(5) ud c<â%>dan > ohrmazd ô zardu%t pôryôtkê% ud axw ud rad ud zôt > gêhân ê%tât/ê%tâd > 
pad fra%agird hangâm zardu%t > az  ayzamân xûb zôt gâh > hamâg gêhân ud wânwassad > snôy az 
dênân humatân pad hâwanân>h ud sên > warâzân (?wirâzân) >  az tûrân dehân/dehgân pad 
atârvax%>h ud sên hômâstân > az sênân dehân/dehgân pad frabartâr>h ud wi%tâspa  > az ?nôdrân pad 
srô%âvarz<>h. 
 
(6) abar ama^wand>h ud pe^ro^zgar>h > a^n  yazi%n ba^we^d  > padiz ander a^n axwa^n hama^g 
rawi%n>h > fra%agird amarg > hamdahi%n. 
 
(7) êniz kû gânag mênôg abdom-iz ô% pad wahman bâwêd. 
 
(8) meh mizd>h > ôy kê pad  wiz>dâr dâ%n>h râd>h yazdân andar nigêz > yazdân  bâwêd pad 
bowandag dôst>h hamkâr>h pad âgenên ô xwê%kâr>h > âyôxtar>h amahraspandân.   
  
(9) êniz ku^ to^ awe^%a^n he^nd frazand az awe^%a^n da^d fra^z go^we^h hamda^desta^n>h ke^ hagriz 
abaradom ham>h far̂z guft kû hamdâdestân>h ân > stabrtar bâwêd. 
 
(10) u-% gûft ohramazd kû man hom xwadây  > dânâg > sûd xwâstar > frây dâdâr > gêhân 
u-m pad a^n  e^n go^wi%n y&^ s&uui%to^  meni%n pad nêrang ya%tar bâve nêk xâm tô hammôzim tô haft 
rasâm ô ayâr>h u-t  da^dim kada^r-iz-e^w pad>h pa^dix%a^y>h > e^dar a^no^h.  
 
(11) e^niz ku^ ka a^tax% abro^z>h e^n go^wi%n fra^z go^w us mo^i  tâ wixzihdân/?we^zda^n 
rôyi%n. 
 
(12) abar paywâstan yazdân ay dân > zardu%t pattûg>h > pad frârôn>h > far̂z dax%ag > dên 
râmi%n > andar har dô axwân. 
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(13)   êniz kû sahistan>h ganâg mênôg kû ahalây>h abar ôy stahmag amâwand ân zamân ka êstêd 
akôman ke^ az  a^lag  > wahman ka pafs>re^d ako^man ke^ wahman ne^ dided ako^man ke^ a^n > o^y 
râmênidêr>h gôwêd.     
 
(14)  abar xwâhêd > zardu%t az ohrmazd nimûdan azi% karp > âtax% pad mênôg ud 
nimûdan ohrmazd ô zardu%t karp > âtax% nê nê wax%id az do^ aya^b did ohrmazd. 
 
(15)ud sahistan > zardu%t ân âtax% kû hâm gêhân tâ nênê  ô asêmên ud wasx%âe ud 
men>dân  ân.i% kû  nêk êdôn man ka az âtax% > abzôn>g pad ham>h nênê wax%âe pad ân abâg>h frâz 
rawam andar astômandân gêhân. 
 
(16)ud guft ohramazd ku^ menidan.tan e^do^n zardu%t ke^.t amen>d bu^d ku^.t ne^  aba^yist 
men>dan c<ê men.âe êd zardu%t griftâr kardan nê %âyêd kê didân-a^e sanja^n/?so%za^n pad  
 ân > c<a%m wêni%n. 
 
(17) ud  anâhogênid zardu%t êd âtax% ud âhoge^n>d to^ he^ andar st>ha^n/?ge^tiga^ha^n ne^  to^  he^ 
hamxâk>h kardâr pê% az axwân fra%agird kardâr>h ud ânôh ân > man zâ<hag pus anâhogên>d andar 
st>ha^n/?ge^tiga^han  sti^ ra^de^ni% o^ o^y  ku^.% tis da^d  azbay>h ra^me^n>h o^y zardu%t. 
 âbâd>h pâhlom ast  ahlây>h.  
 
Dênkard-Sanjana. Book IX , Chapter 33- Yasna 34 
 
(1) yâzadahom pargard ya^ %iiao}nâ / yâ siya%nan abar kardan > pad hamâg kâr ud 
dâdestân mêzd> > nâmc<i%t>g ka nôg ud abar ayaz>hêd andar ân panj gâh. 
 
(2) êniz kû ohrmazd gêhân pad dânâg>h pad wêh>h parwarêd ud râst>h wax%inêd. 
 
(3) ud abar dâdan ohramzd âtax% ô ayâr>h > mardôm paydâg>h > abar mardômân  tan ayâr>h râmi%n 
> az âtax% padiz ruwân ayârênêd > mênôg > âtax% ô kê âtax% ayârênêd ud pad>rag ruwân â-
m.âmâr>h/hamâmâr>h êstâd > ke âtax% ud abar bê%êd ud abar dânâg guftâr dâd > ohrmazd ân âtax% 
mênôg.       
 
(4) êniz kû ka  âtax% abar kunênd pad ân >  xwaê% nêk>h zardu%t  wêni%n dâhênd>h spitâmân abar 
pad a^n > xwe^% tan ta^.%  wa^ng be ni%astan ka.% go^wi%n handarze^n>d ha^d zahag ud pus > ohrmazd 
adaên ên gôwi%n frâz gôw ân > pêrôgar zardu%t ‘a² to^i a^tr&^m ahura’̂  gâhân>g tâ wiz>h>dan rôy>%n.      
 
(5) dâhêd ô tô âtax% kê az ôy zah>h spitâmân kû gêtig>hâ xawâstag xwadây>h > yazdân âhang ô 
nêk kuni%n mardôm ud yazdân ân mard êdôn dôst c<iyôn pid ô zâ<hag pus.  
 
(6) abar we^n/?ne^w dil>ha^ sta^y>dan < ahla^y>h juda^g>h  > az de^wa^n abe^guma^n>h > abar we^n/?ne^w  ku^ 
da^da^r  tuwa^n>gtar ud  pa^dix%a^y>ta^r  az  hama^g de^w ud mardo^m.   
 
(7) ud paydâg>h > az was st>(gêt>g)  niyôx%>g tis abar bâwêd tâ tan >  pasên kû kê xwâhêd kû.%  
âfr<gân>h > andar mardômân abardar bâwêd stây>%n yazi%n yazdân kardan.  
 
(8) ên.iz kû râd>h.> ô yazdân pad frârôn kuni%n>h bâwêd pad frârôn kun>%n>h pad frârôn meni%n>h 
%âyêd madan. 
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(9) ud êniz kû rawêd ân > man wahman niger>d axw > astômand meni%n az weh.gôwi%n>h ud 
kûni%n ân > ô man abar abâz niwêyênid tâ hô sê< bâr andar hemên>m tô râd spitâmân kê.z ô tô  
arâd.  
 
(10) ud  kô%idân > dêwân ô ânâftan > hamâg nek>h az mardômân nê dâd ayâftan ân ê%ân tuwân ô 
ân nekîh > mardôm pad tan > pasên bâwêd kû az har anâg>h > dêw ô mardôm handâz ênd anâg>h.> 
a^n [arra^nta^r ka%n az ra^h > yazda^n niha^le^nd ud druwand> af%a^n sa^xta^r pad ahlomo^[a^n aba^r>g dahi%n 
stâyidârân > ahlây>h pad ahlây>h stâyidâr>h ka.z abêr kôy stâyênd.  
 
(11) abar raftan > ârmad ud târogmad hamê andar dâm  ?wê%adan > ârmad mardôm ahlây>h  ud 
târogmad ô druzî%n nêk>hêdân >  ân > wattar târogmad ud dur>h > ahlây>h az ân > wattar ĉ<iyôn 
gôspand sêzdâg az mardôm  
 
(12)e^n.iz ku^ pad bawandag men>%n>h zan>hêd ganâg mênôg pad ân > starô%ômand kôsi%n 
ĉ<iyôn ôzômand ân > ?nihâdahi%n zanêd abêzag zardu%t dâd > ohrmazd hordâd amurdâd zôr > 
pattûg>h ô  frazdah>%n ud minnâr>%n > dâmân.   
(13) abar jud.dew>h > ohrmazd ud handâzi%n > mardôm kuni%n o^ meh da^destan>h ast we^% 
sûd>h > hammis dahi%n > weh ud andar warômand>h-> yazi%n yazda^n kardan.  
 
(14)abar kû mardôm ô dên > weh weh kâmag>h bowandag meni%n mênôg rasênêd af%an 
mênôg>g urwâhm az yôjdahrêndan > xwê% pad frârôn ka%m kuni%n ba^we^d. 
 
(15)abar mizd ka^mag>h  > kada^r-iz-êw ud was sûd >  az mizd > kâmag>h mardôm xwês>his 
tan > mizd pad kâr > yazdan padiz  ân > a%ma xwasdây>h pad/?pid fra%agird pad kâmag axwân 
dadim man kê ohrmazd ham.  a^ba^d>h  ast  ahla^y>h pa^hlom.  
 
 
Appendix IV 
 
xxxxxxxxx (dotted underlining in the English translation of the Avesta text): divergence from Humbach-Ichaporia, 
The Heritage of Zarathushtra) 

xxxxxxxxx (stroken out): delete. 

‹xxxxxxxx›(pointed brackets): restoration of lost text by the editor. 

¤xxxxxxxx¥ (square brackets): complements inserted into the text by the Sassanian redactors of the Avesta; 
complements inserted into the Pahlavi text by the Pahlavi translator, or glosses added to it by him 

(xxxxxxxx round brackets): complements added by the editor 

* (asterisk): corrected form 

ƒ (crux): corrupt form 
 
 
30,1  A² tâ vax%iiâ i%&³tô    yâ mazdâ}â hiia²c>² v>du%ê 
   staotâcâ ahurâi    yesniiâca va°h&û% mana°hô 
   hum@zdrâ â$â.yecâ   yâ raoc&̂b>% dar&satâ uruuâza  ̂
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O approaching ones, I shall now proclaim (praises) worthy of being noted even by Him who  
 
(already) knows them, (I shall proclaim) praises for the Ahura and worships of good thought 
  
O attentive ones, and for truth (I shall proclaim) the joy which is visible through the lights. 
 
O you approaching ones, I shall now proclaim praises for the Ahura and worships of good  
 
thought  worthy of being noted even by Him who (already) knows them, O attentive ones, and  
 
for truth (I shall proclaim) the joy which is visible through the lights.á 
 
 

30.1-Phl  e^do^n a^n > har do^ go^wi%n xwa^hi%n > ohrmazdda^d ¤abesta^g ud zand¥ ke^-z a^ga^h ¤ku^ da^na^g 
â-% êrbedestân kuni%n¥ kê stâyi%n > ohrmazd ud yazi%n > wahman ¤u-% paydâg ân > abestâg ud zand 
kê humen>dâr pad ahlây>h ân-iz ¤kê tis > frârôn menêd â-% kirbag yazi%n > meh bawêd¥ kê-%a^n 
andar rô%n>h pad wêni%n urwâxman>h ¤kû-%a^n ka me^no^g yazi%n we^ne^nd a^-%a^n ra^mi%n bawe^d¥ 
(1)   (It is my) wish to recite the two (texts) that are given by Ohrmazd ¤(i.e.) Avesta and 
Commentary¥. Whosoever is aware (of them) ¤i.e. (whosoever is) wise should perform 
Êrvadestân¥, the person he who (is knowing) the praise of Ohrmazd and the worship of Wahman 
¤evidently that which (is) Avesta and Commentary¥; (to) that person who (is) well-intentioned in 
accordance with truth and ¤who thinks what is honest, to that person his worship results in greater 
merit¥, persons for whom joy is visible in the light ¤i.e. when they see/realize the spirit of the 
worship then joy will arise for them ¥ 
 
30.1-Dk  (1) az âyazômand>h ud niyâyi%nômand>h > dên ud mansr mênôg ud ên-iz kû mênog > 
âyazi%n > ôy > humên>dâr > âgâh > dânâg mard têz abar gumêxtêd ô ân > xwar%êd rô%n>h ud ô kâmag 
hanja^m>h ud ‹o^› urwâhm amahrspandân paywand>h. 
 (1) About the Religion as being worthy of worship and homage, and (about)  the spirit of the 
Manthra; and that the spirit of worship of the person who is well-intentioned, aware (of it), and 
wise is quickly imbued by the radiance of the sun, and by the fulfilment of his wishes, and by the 
joy of being close to the AmeshaSpentas 
_______________________________________________________________________ 
 
30,2  sraotâ g&̂u%.âi% vahi%tâ    auuaênatâ sûcâ mana°hâ 
   âuuar&nâ v>ci}ahiiâ    nar&̂m nar&m xµax́iiâi tanuiiê 
   parâ maz&̂ yâ°hô    ahmâi n&̂ sazdiiâi baod&³tô pait> 
  
Hear the best (words) with your ears, through the radiance (of the fire) contemplate with your 

thought  the preferences of discernment, (contemplate) each man individually before the great 

sharing, waiting for it being proclaimed to us. 

 
30.2-Phl  gô%ôsrûd wax%êni%n>h ¤kû-% e^rbedesta^n kuni%n¥    ke^-% ê? wênâbdâg ân > rô%n pad 
meni%n ¤kû ân > êrbedestân rô%n ôy? târ>g¥kâmag a%ma^ be wiz>ni%n    ke^ mard zan he^m o^ a^n > xwe^% 
tan ¤kû-mân tis > frârôn az ân > abârôn be wiz>ni%n u-mân ân > frârôn ôh kuni%n¥ kû be pad ân > 
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meh kâr ¤pad passâxt > pad tan > pasên¥ ô ân > hammôxti%n > a%mâ nigêzênd pâdâ%n ¤ku-mân tis > 
frârôn hammôxtan rây pâdâ%n kunênd¥ 
(2) Religious studies should be intensified ¤i.e. that person should perform E^rvadesta^n¥ in whose 
thought the light is visible ¤i.e. the light of Êrvadestân (is visible) in? the dark¥.Our desire (is 
focused) on discernment, be we man or woman, for our own sake ¤i.e. we wish to discern what is 
honest from what is dishonest, and we wish to do what is honest ¥,so that, at the great work ¤(i.e.) 
at the realization of the final embodiment¥ (the divinities) might reveal the reward for our studies 
¤i.e. they (should) fix something honest as reward for our studies¥. 
  
30.2-Dk  (2) abar wizên > mardômân kâm ud râh > ô mizd pad wizênkar>h ras>dan.  
(2) About the discernment of the desire by? mankind, and about the way to reach the reward by 
carrying out (such) discernment. 
_______________________________________________________________________ 
 
30,3  a² ta^ mainiiu^ pouruiie^   ya^ y&^ma^ xµaf&na^ asruua^t&m 
   manahica^ vacahica^    §iiao}ano^i h> vahiiô ak&mcâ 
   âscâ hudâ°hô    &r&% v>§iiâtâ nôi² duz<dâ°hô 
  
These are the two spirits (existing) in the beginning, a pair of twins who have been heard of as the 

two dreams, the two thoughts, the two words, and also the two actions, the better and the evil 

one, and between these two the givers of good offerings (= the pious) discern rightly, but not 

those of bad offerings (= the impious). 

 
30.3-Phl  êdôn ân > har dô mênôg ¤ohrmazd ud gannâg¥  â-%ân fradom ân > jomây xwad srûd ¤kû-
%a^n wina^h ud kirbag xwad be^ guft¥ meni%n ud go^wi%n ud kuni%n a^n > har do^ ke^ weh ud ke^-z wad 
¤êwak ân > weh men>d ud guft ud kard ud êwak ân wad¥ az awe%a^n o^y > huda^na^g ¤ohrmazd¥ ra^st 
be wiz>d nê ân du%dânâg ¤gannâg mênôg¥ 
(3)Th ese are the two spirits ¤Ohrmazd and the evil one¥  whose twin(ness?) was made knowm by 
themselves (at) the first (creation), (implying) both (kinds of) thinking, speaking, and acting, the 
good and the evil (kind) ¤one of them was thinking, speaking, and doing that which is good, and 
(the other) one (was thinking, speaking, and doing) that which is bad¥. Of these two the wise one 
¤Ohrmazd¥ discerned rightly but the stupid one ¤the Evil Spirit¥ did not so. 
 
30.3-Dk  (3) ud abar handarz > o m̂ardômân pad xwâstan > ân ga^h ke^ dagr pad ka^mag abar 
mânistan %âyêd ud ô%murdan us hammôxtan > dên yazadân. 
(3) And about the admonition unto mankind about seeking that condition/place in which it is 
possible for one to remain long at pleasure, and about reciting and teaching the Religion of the 
Yazads. 
_______________________________________________________________________ 
 
 
 
30,4  a²câ hiia² tâ h&̂m mainiiû    jasaêt&m paouruu>m dazdê 
   gaêmcâ ajiiâit>mcâ    hiiatcâ a°ha² ap&̂m&m a°hu% 
   aci%tô dr&guuat@m    a² a$a^une^ vahi%t&m mano^ 
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and when these two spirits meet (to fight for a person, then that person) determins (his) first 

(existence),   (with) vitality and lack of vitality, and how his existence will be at the end. (The 

existence) of the deceitful will be very bad, but best thought will be (in store) for the truthful one. 

 

30.4-Phl  êdôn-iz ân > har dô mênôg  ô ham mad hênd ô ân > ôy fradom dahi%n ¤kû har dô mênôg 
ô gayômard mad hênd¥ ê-iz pad z>ndag>h ¤ohrmazd pad êd kâr kû tâ-% z>ndag da^ra^nd¥  ud ke^-z pad 
az>ndag>h ¤gannâg mênôg pad êd kâr kû-% ôzanând¥ wattom>h > druwandân ¤ahreman ud 
druwandân rây abes>hi%n>h be d>d¥ ud êdôn ân > ahlaw pahlom mêni%n>h ¤> ohrmazd êmêd > 
hamêg>hâ¥ 
And thus these two spirits met (to fight) for the first creation/creature ¤i.e. the two spirits went to 
Gayômard¥,(the one) who (fought) for (Gayômard’s) life ¤Ohrmazd with the purpose that they 
should keep him alive¥, and (the other one) who (fought) for the loss of his life ¤the evil spirit 
with the purpose that they should kill him¥.Worst (will be the life) of the deceitful ¤the 
destruction of Ahreman and the deceitful i seen (= meant with) here¥, but the best thought ¤of 
Ohrmazd is an eternal hope¥ of the truthful one. 
 
30.4-Dk  (4) ud az gôwi%n > zardux%t abar drâyistan > âre% dêw ô mardômân ohrmazd ud ahreman 
dô brâd > pad êwak a%kom (40r.5) bûd hênd ud az awe%ân ƒamahrspand (read *Ahreman) ân > 
wattar dô%>d pad ân > ka-% ‹a›%na^saga^n de^wa^n a^yazi%n>h guft ud ên kû pas-i% ‹guft › gôspand dahêd 
ô abâxtar>gân dêwân. 
 (4) And about the statement of Zardux%t regarding the demon Aresh chattering to mankind 
(thus): "Ohrmazd and Ahreman having been two brothers in one womb, and of them *Ahreman 
preferred  what is evil when proclaiming the worship of the Dêws to the ‹un›intelligent;  and that 
Aresh (said): thereafter you shoud offer a sheep to the northern/planetary demons.’" 
_______________________________________________________________________ 
 
30,5  aiiâ mainiuuâ varatâ    y&̂ dr&guuâ aci%tâ v&r&ziiô 
   a$&m mainiiu% sp&̂ni%tô    y&̂ xraoz<di%t&̂³g as&̂nô vastê 
   yae^ca^ x%nao%&n ahur&m    hai}iia^i% §iiao}ana^i% fraor&² mazd@m 
  
Of these two spirits the deceitful one chooses to do the worst things, 

but the most holy spirit, clothed in the hardest stones, (chooses) truth, 

and (so do those) who, with true actions, devotedly gratify Ahura Mazdâ 

 

30.5-PhlT  az dowân mênôgân â-% do^%>d  ke^ druwand a^n > wattar warzi%n ¤ahreman a^n > wattar 
warzi%n kâmag bûd¥ahlây>h mênôg abzôn>g ¤ohrmazd ahlây>h dô%>d¥ ka-iz-i% ân > saxt sa(n)g 
nihuft ¤asmân-iz pad e^d ka^r pe^ra^mo^n > ge^ha^n be kard ku^ ta^ ahla^y>h rawa^g bawa^d¥ 
kê-z %nâyênêd ohrmazd ¤u-% kâmag ân > ohrmazd¥    ud pad ân > a^%ka^rag kuni%n o^ ohrmazd ¤ku^ 
pad ân ‹> ôy› kâmag kuni%n ‹ô› ôhrmazd %âyêd madan¥ 
(5)That one of these two spirits who is deceitful preferred the worse action ¤Ahreman was 
desirous of the worse action¥, the bountiful spirit preferred truth ¤Ohrmazd decided for truth¥ who 
is clothed in hard stone ¤and the heaven is arranged around the earth to keep truth in progress¥ 
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and (so does he) who gratifies/pleases Ohrmazd ¤and whose desire is that of Ohrmazd¥;  and by 
making it evident for Ohrmazd ¤i.e. one is allowed to go to Ohrmazd by carrying out (his) desire¥. 
 
30.5-Dk  (5) ud abar drûzand>h > âre% ud jud-bun>h > rô%n ud tom ud weh>h > ân rô%n gêt>g pad 
wizên ud war%t ud wad>h > ân > tom. 
(5) And about the deceitfulness of the demon Are% and the separate origin of light and darkness, 
and the goodness of the world of light, and the evilness of the (world) of darkness, in respect to 
discernment and action. 
  
(6)  *daw>dan > ganna^g me^no^g ku^ a^n > wattar meni%n man hast spena^g me^nog a^n > a^n > wattar 
go^wi%n a^n > wattar kuni%n; a^n > tom>gtar hast watarg > was stabr > du%xe^rdar ku^ and-cand we^% 
%awe^nd ta^r>gtar; du%mat ud du%hu^xt ud du%huwar%t man hast xwari%n. ud a^n > awe%a^n do^%e^m ke^ 
andar a^n hast pad du%mat ud du%hu^xt ud du%huwar%t. 
(6) (And about) the growling of the Evil Spirit (Ahreman): "I am he whose thoughts are evil, O 
Holy Spirit, I am he whose words are evil, I am he whose deeds are evil; (my) garb is of utter 
darkness, which is very thick and frigh(8) u-% o^ o^y guft ar̂ê% dêwân drôz-tom ku^ to^ pa^dix%a^y>h 
bawê andar mardomân pad kâmâg 
 dahi%n>h  andar axwân c<iyôn-it xwad aba^ye^d ud aho^% bawe^ sp>ta^ma^n.  
 
tfully gloomy, such that the more it extendsthe darker (it grows); my nourishment consists in bad 
thoughts, in bad words, and in bad deeds; and I prefer those who subsist in that (state) through 
bad thoughts, and bad words, and bad deeds." 
 
 (7) ud guftan > ohrmazd kû ân > weh meni%n man hast gannâg mênôg ud ân > weh gôwi%n ud ân 
> weh kuni%n; asmân man hast wastarg kê fradom frâz brêhên>d ân > gêhân st> kê pad ân sag abar 
harwisp sag be/bê dâd êstêd kû-% hama^g go^hr andar pe^s>d e^ste^d; ha^d ud humat ud hu^xt ud huwar%t 
man hast xwari%n ud a^n awe%a^n du%m?? ke^ andar a^n hast pad pad humat ud hûxt ud huwar%t. 
(7) And (about) the speaking of Ohrmazd: "I am he whose thoughts are good, O Evil Spirit! and I 
am he whose words are good, and I am he whose deeds are good; my garb consists of the 
firmament which was first created from that worldly substance, which had been produced from 
the stone-substance; that is, it is adorned with all kinds of precious stones; good thoughts, good 
words and good deeds are my nourishment, and I prefer those who subsist in that state through 
good thoughts, and good words and good deeds." 
_______________________________________________________________________ 
 
30,6  aiiâ nôi² &r&% v>§iiâtâ    daêuuâcinâ hiia² >% â d&baomâ 
   p&r&s‹a›mn&̂³g upâ.jasa²    hiia² v&r&nâtâ aci%t&m manô 
         a² aê%&m&m h&³duuâr&³tâ    yâ b@naii&n ahûm mar&tânô 

The Daêvas do not at all rightly discern between these two spirits, for delusion 

comes over them when they take counsel with each other, so that they choose the worst thought. 

In that way they all run to meet wrath, by which the mortals sicken existence 

 

30.6-Phl  awe%ân nê râst wiz>nênd  kê dêwân hênd cêgâm-iz ¤kû dêwân tis > frârôn nê kunênd¥ 
ud kê-z awe%ân frêft ¤awe%ân kê dêwân frêft êstênd râst â-z nê kunênd¥ ô pursi%n abar mad he^nd 
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¤kû-%a^n aba^g de^wa^n hamburs>d bawe^d¥  ke^-%a^n do^%>d a^n > wattar pad meni%n e^do^n aba^g xe^%m o^ 
ham dwâr>d hênd  u-%ân wêmâr>n>d axwân > mardomân ¤kû abâg xê%m mardomân âhûgênênd¥ 
(6) Between them the De^ws do not at all rightly discern ¤i.e. the Dêws do not do what is honest¥ 
and (so those do not do) who are deceived by them ¤(i.e.) those who have been deceived by the 
Dêws, do not what is right¥. (Those people) who preferred the worse thinking came up (to them) 
to put questions (to them) ¤i.e. counsel with the Dêws is taken by them ¥.Thus (the Dêws) ran to 
meet Wrath  and they sickened the existence of men  ¤i.e. together with Wrath they defile 
mankind¥. 
 
30.6-Dk  (8) ud ên-iz ku^ ne^-%a^n ra^st be wiz>d du%da^na^g de^w‹a^n› ud ne^ hagriz ra^st be wiz>ne^nd 
kê(-%a^n) ka^mag a^n > ako^man. 
(8) And (about) this, that they did not rightly discern the stupid Dêws; and they do not rightly 
discern those whose desire is that of Akôman (= Evil Spirit). 
  
(9) ud abar wimârên>dan > dêwân ân > mardômân axw pad frêftan-iz > mardôm ô mardôm az 
dêwân frêbi%n ud madan > mardôm pad ân axw ô axw>h du%rawi%n>h. 
(9) And about the Dêws causing sickness to the existence of men, through men deceiving men 
owing to deception by the Dêws; and (about) mankind arriving at the state leading to evil 
progress in that worldly condition. 
_______________________________________________________________________ 
 
30,7  ahmâicâ x%a}râ jasa²    mana°hâ vohû a$âcâ 
   a² k&hrp&^m utaiiu^iti%    dada^² a^rmaiti% @nma^ 
   ae^%@m to^i a^ a°ha²    ya}a^ aiia°ha^ a^da^na^i% pouruiio^ 
  

 But to this (truthful person) He comes with power, good thought, and truth; 

 stability (grants) bodily form, and right-mindedness grants breath, 

 and so by those (Daêvas) being fettered in iron, (existence?) will be your first/foremost one. 

 
30.7-Phl  ô ôy %ahrewar rasêd wahman ud a%awahi%t ¤kû ôy > gâhân>g â-% ne^wak>h pad-i% kardan 
abar ô̂h rasênd¥u-% e^do^n kirb tux%i%n  dahe^d spandârmad pad astôw>h ¤kû tâ-% dahe^d sto^ ne^ bawe^d¥ 
awe%ân > tô ân hast ¤kû ô ôy kas (*â-%?) e^do^n rase^nd¥ ke^ e^do^n a^yi%n ciyo^n dahi%n > fradom ¤ku^-% 
ka^mag ud kuni%n a^n > gayo^mard¥ 
(7) To him comes Šahrewar, and (so do) Wahman and A%awahi%t ¤i.e. that person who participates 
in the Gâthâ recitation, (to that person) they come to bestow favour on him¥ and Spanda^rmad 
grants effort to his body to keep off distress from it ¤i.e. there is no distress when she grants it¥. 
That one belongs to those of you ¤i.e. thus they reach him¥ who proceeds in the same way as the 
first creation/creature ¤i.e. whose desire and acting is the same as that of Gayômard¥. 
 
30.7-Dk (10)ud rase^n>d ohrmazd o^ da^ma^n bo^za^g>h xwada^y>h ud de^n ud da^na^g>h; ud abâz 
paymêhistan? > pad-i%‹a^n› re^% ud be^% o^ de^wa^n ud xwada^y>h aba^z o^ ohrmazd; ud mizd wahman ud 
abâyist > yazadân dârênd ààread: ud abâyist mizd > wahman ud yazadân dârênd áá 
ud pâdix%ây>h pad frazâm mardom abar dêw‹ân› ud weh abar wattar ud ahlaw abar druwand. ud 
abar ciyôn>h > awe%ân > > fra%kard kardâr. 
(10) And (about) power and the wisdom of the Religion sent by Ohrmazd to the creatures for 
their salvation; and (about) the Dêws being paid back their harm and hostility and the sovereignty 
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being (given) back to Ohrmazd, and it is fitting that (the truthful) hold the reward of Wahman  
and the (other) Yazatas; and (about) the final control of mankind over the Dêws, and of the good 
over the evil, and of the righteous over the deceitful; and about the nature of those who would 
bring about the Renovation. 
_______________________________________________________________________ 
 
30,8  a²câ yadâ aê%@m    kaênâ jamait> aêna°h@m 
   a² mazda^ taibiio^ x%a}r&m    vohu^ mana°ha^ vo^i.v>dâit> 
   aêibiiô sastê ahurâ    yôi a$âi dad&n zastaiiô druj&m 
  

 And so, when the (day of) payment for the crimes of those (deceitful) comes, 

 (then) the power will be committed to you with good thought, O Ahura, 

 to command those who will deliver deceit into the hands of truth. 

 
30.8-PhlT êdôn-iz > pad ân dahi%n ¤pad tan pasên¥ ô awe%ân kên>gân ¤winâhgarân¥ rasêd kên ¤kû-
%ân pâdifrâh kunênd¥êdôn ohrmazd kê ô tô xwadây>h â-% wahman be dahe^d ¤mizd¥ 
pad awe%ân hamôxti%n ohrmazd ¤pad dên > ohrmazd¥  ka ô ôy kê ahlây>h? ¤kû pad ti% > frârôn 
hammôxt êstêd¥ â-% o^-dast dah>he^d druz ¤druz > ahromo^g>h¥ 
(8) At that creation ¤(i.e.) at the (day of) the final embodiment¥ revenge/malice will reach those 
malicious ¤sinners¥ ¤i.e. punishment will be executed over them¥. O Ohrmazd, Wahman grants 
reward to the person who (commits) power to You.When through these the teaching of Ohrmazd 
¤(i.e. the teaching) about the Religion of Ohrmazd¥ (has reached) the person who (has chosen) 
Truth ¤i.e. he has been taught that which is honest¥ then  deceit ¤deceit of heresy¥ will be 
delivered into his hands. 
 
30.8-Dk (not given by Sanjana) 
  

 
 
30,9  a²câ tôi vaêm x́iiâmâ    yôi >m f&ra%&̂m k&r&naon ahûm 
   mazdâscâ ahurâ°hô    a^.mo^iiastra^ barana^ a$a^ca^ 
   hiia² ha}ra^ manâ^̂̂̂̂̂̂̂̂^̂̂̂̂̂̂̂̂^̂̂̂̂̂̂̂̂^̂̂̂̂̂̂̂̂^̂̂̂̂̂̂̂̂^̂̂̂̂̂̂̂̂^̂̂̂̂̂̂̂̂^̂̂̂̂̂̂̂̂^̂̂̂̂̂̂̂̂^̂̂̂̂̂̂̂̂^̂̂̂̂̂̂̂̂^ bauua²    ya}ra^ cisti% a°ha² mae^}a^ 
 

 Thus may we be those who make existence brilliant (= those who renovate existence), 

 O Mazdâ and you (other) Ahuras, by bringing change and with truth,  while (our) thoughts    

are concentrated/focussed (on the place) where insight wavers. 

 

30.9-PhlT  êdôn-iz amâ kê tô hêm ¤kû tô xwê% hêm â-ma^n¥ e^n fra%gird kuni%n andar axwa^n 
ohrmazd-iz a^n > hama^g hanjaman>g>h bari%n > a%awahi%t-iz ¤ku^-%a^n hame^%ag hanjaman abar tan > 
pase^n kuni%n¥ ke^ asa^r (read *hasr) meni%n bawe^d ¤ku^ meni%n pad dastwar>h > axw da^re^d¥ a^-% a^no^h 
frazânag>h hast ¤kû frazâm > tis pad frarôn>h be dânêd¥ andar mêhan (read *mayân?). 
 We who are Yours ¤i.e. we are Your own ¥, we wish to being about this Renovation among the 
existences (= in the world),   O Ohrmazd, an all(-time) conference should be arranged (by You) 
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and A%awahi%t ¤i.e a permanent conference (dealing) with the final embodiment  should be held 
by them¥ A person who is of hasr  thought ¤i.e. he keeps his thinking in accordance with the 
aurhority of the lord¥, (such a person is endowed with) foreknowledge of the beyond ¤i.e. owing 
to his honesty he knows the end of (all) things ¥ in ..... . 
 
30.9-Dk  (11) ud ên-iz ku^ ‹pad› payda^g>h awe%a^n he^nd spitama^n zardux%t ke^ fra%kard kune^nd 
andar axwân draxt awe%ân hênd ud zênâwand pad xwâhi%n>h > ahlây>h; ud sazu^g? wa^ng awe%a^n 
hênd ud abar pad meni%n ahlây>h ahlâyênênd tis > frârôn. 
(11) And (about) this (statement of Ohrmazd):  “Those (saviors) are manifest, O Spitâmân 
Zardux%t, who bring about the Renovation among the existences (= in te world);  they are 
(steadfast like) trees, armed with the desire for truth, and of penetrating? voice; and through 
thinking of truth  they strive for truth (to obtain) a honest (reward).” 
  
(12) kê ô awe%ân abar ân > stûd gôwi%n srûd êstêd ¤kû pad gâsân guft êstêd¥ kû êdôn abâg (read 
*amâ) kê > tô hêm ¤kû tô xwê% hêm¥ hamân ên fra%gird kuni%n andar axwân. 
(12) The person who has been made known to them in/by the Stôt Ya%t ¤i.e. (the personm) who 
has been mentioned in the (following) Gâtha^ passage¥: “Thus we are those who belong to You 
¤i.e. we are Your own¥, and we will bring about the Renovation among the existences (= in the 
world).” 
 
(13) ud abar hamê%ag hanjaman>h > amahraspand abar kardan > tan > pasên. 
(13) and about the permanent conference of the Ame%aspands about the bringing about of the 
final embodimemt.  
_______________________________________________________________________ 
 
30,10  adâ z> auuâ drûjô    ¤auuô.¥bauuait> sk&³dô spaiia}rahiiâ 
    a² asi%tâ yaoja³tê    a^ hu%ito^i% va°h&^u% mana°ho^ 
    mazdâ a$ax́iiâcâ    yôi zaz&³t> va°hâu srauuah> 
 

          For then destruction will come down over deceit through its elimination; 

         the swiftest steeds will be yoked (for the race) to the good dwelling of good thought, 

         Mazdâ, and truth, and they will win good fame. 

 

30.10-Phl  êdôn pad ân dahi%n ¤pad tan > pasên¥ ôy > drûz ¤> gannâg mênôg¥ pad frôd banni%n>h 
¤ka-% tis be o^ wiza^r>h e^sta^d¥ skenn>he^d spa^h  êdôn têz a^yo^ze^nd ¤o^ mizd stad¥  a^n > pad huma^ni%n>h 
> wahman ¤ka pad fra^ro^n>h ma^nist e^ste^nd¥ o^ ohrmazd ud a%awahi%t ¤a^yo^ze^nd¥    ke^ g>re^nd a^n > weh 
nâm>g>h ¤kû ân kas %awêd ô mizd stad kê husraw bawêd¥ 
At that creation ¤(i.e.) at the final embodiment¥ the army of the Dru^j ¤of the Evil Spirit¥ will be 
tied down and smashed ¤when its cause is up for decision¥; (those persons) will  swiftly 
join/reach ¤the reward deserved¥; ¤(those persons) will join¥ Ohrmazd and A%awahi%t, (those 
truthful) who acquire good reputation ¤i.e. anybody who has good fame will attain the reward 
deserved¥. 
 
30.10-Dk  (14) ud ên-iz kû be wax%ên>dâr > rôzân ân > drûz %kennênd spâh ud paymôzênd ân > %êd 
rô%n>h. ud ân-iz > nêwak tan warzi%n kê awe%ân hênd asrô̂n ud arte%târ id wâstriyô% ud mard > 
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xwada^y (read *hutux%) ke^-%a^n aba^g hast a%i%wang ud me^no^g > ra^d>h; ud awe%a^n pad humeni%n>h ud 
râmi%n menênd, ud pad ra^mi%n o^ xwe^% dahe^nd ge^ha^n pad a^n > ohrmazd sa^la^rr>h ud a%awahi%t-iz ka 
ohrmazd ud dên pad xwada^y da^re^nd. 
(14) And about this, that, (like the rays of the rosy dawn) which make wax the days, (the saviors) 
will smash the army of Deceit, and that they will put on the bright light (of the Sun);  and (about) 
the bodily perfection of those (classes) which are the priests, the warriors, the hubandmen, and 
the artisans, in whose company would be A%i%wang and the spirit of liberality; and by good 
thinking they think of peacefulness, and they provide peace for their own possessions by 
(committing them) to the leadership the leadership of Ohrmazd and of A%awahi%t, regarding 
Ohrmazd and the Religion as ruling authorities. 
_______________________________________________________________________ 
 
30,11 hiia² ta^ uruua^ta^ sa§a}a^    ya^ mazdâ dada^² ma$iiâ°ho^ 
   xµ>ticâ &̂n&it>    hiia²câ dar&g&̂m dr&guuô.d&biiô ra%ô 
   sauuaca^ a$auuabiio^    a² aip> ta^i% a°hait> u%ta^ 
 

    O you mortals, when you observe the rules that Mazda^ has established implying prosperity 

and non-prosperity, and (when you consider) the long-lasting harm which is (in store) for      the 

deceitful and the benefit for the truthful, then (you will realize that) owing to these (rules) the 

things desired will be (availabl for you). 

 
30.11-PhlT  ân > har dô wâbar>gân>h hammôxti%n  > ohrmazd dâd ô mardomân 
kê-z xv>n ud axw>n ¤â-z hammo^xti%n a^n tis ku^ ta^-m pad passa^xt dazi%n ne^ bawa^d¥  ke^-z dagr re^% 
¤az ân passâxt¥ sûd-iz ahlawa^n ¤ku^ ciyo^n aba^ye^d kardan¥ e^do^n pas awe%a^n hast ne^wak>h ¤ka a^n 
su^d bowandag be mad¥ 
(11) One must learn the two (texts) of (our) belief (= Avesta and Commentary) which Ohrmazd 
gave to mankind, and which are xw>n  and axw>n ¤and one must learn  that thing, viz. that I will 
not be burned at the realisation (of    the final embodiment)¥, and (one must learn about) the long-
lasting harm which ¤will result from that (embodiment)¥ and (one must learn about) the benefit 
for the truthful ¤i.e. about the way in which one has to act¥; thus (people) will enjoy pleasant 
conditions ¤when that complete benefit has arrived¥. 
 
30.11-Dk  (15) ud ên-iz kû-%? kê ‹hu›meni%n pad dastwar > axw dârêd hamê%ag ân > frârôn menêd 
ud â-% frazânag>h abzâyêd. 
(15) And (about) this, that the foreknowledge of a person increases who considers good-thinking 
as the authority of the existences (= of the world), always thinking what is honest. 
 
(16) ud abar handarz > ô mardômân pad sê tis kê pad-i% bawe^d fra%gird ud da^ma^n ne^k rawi%n>h 
dên > râst xwâstan az winâhi%n > dâmân pahrêxtan pad ne^k>h > mardo^ma^n tux%>dan. 
(16) And about the advice to mankind in respect of three things owing to which the Renovation 
will arise and the good progress of the creatures, viz.: - The longing for the true Religion, the 
abstaining from the destruction of the creatures, (and) the striving for the well-being of mankind. 
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